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PREFACE. 


WHEN the following Treatise was completed, 
it was submitted to the judgment of a learned 
friend, whose name I do not. feel myself at 
liberty to mention. The principal remark 
which he made after perusing it was, that the 
Doctrine of Baptismal Regeneration seemed 
to be in some places almost obscured by the 
prominence given to the main position which 
I was labouring to establish, namely, that the 
Holy Ghost is bestowed by the rite of Con- 
firmation, thereby claiming for it almost the 
place and dignity of a sacrament. He also 
observed, that the connexion of that rite 
with the Sacrament of Baptism, so strongly 
set forth in the Offices of the Church, did 
not appear to him sufficiently recognised and 
maintained by me. 

This opinion, coming as it did from one 
who, in theological matters, is entitled to be 
heard with the greatest deference, made me 
at first determine upon revising my work, 
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with the intention of modifying those parts 
of it which might seem liable to the above 
objections; but I soon found that there 
would be danger of inadvertently damaging 
the main argument if I set about altering 
particular parts, and I was therefore com- 
pelled to abandon the design; however, I 
have thought it advisable to add a few words 
by way of preface, with a view of preventing, 
as far as possible, any misapprehension. 

My object in the present Treatise being 
an inquiry into the true intent and meaning 
of the rite of Confirmation, I was obliged (if 
I may so speak) to take that ordinance out 
of the place which it occupies in the economy 
of the Church, and to examine it by itself. 
This probably has given an air of hardness to 
the aspect in which the subject has been 
viewed, because it is thus presented without 
those harmonies and modifications which arise 
from the position which it was appointed to 
occupy, and from a consideration of the uses 
to which it may be applied in any particular 
Church. In the course of the Treatise, and 
especially at the conclusion, I have touched 
upon the connexion of Confirmation with 
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Baptism; but I have not laboured this point, 
because it was not that which appeared espe- 
cially to require elucidation. 

The connexion of the ordinance with this 
sacrament appears to me to be clearly under- 
stood, and to be put forward, with at least 
sufficient prominence, in the practical and 
living teaching of the Church: but another, 
and, as I believe, a more important view of 
Confirmation appeared to me to be too much 
kept in abeyance, and my object has been to 
endeavour to advance that view to the place 
which [apprehend it ought properly to occupy. 

I can understand a sense in which Con- 
firmation, in the case of persons baptized in 
infancy, may be considered as the completion 
of their Baptism; because if such persons, 
when arrived at years of discretion, refuse 
to take upon themselves their vows, or 
neglect the means which the Church has 
appointed for that purpose, they must be 
supposed to forfeit the benefit of the cove- 
nant; though, even in that case, it would by 
no means follow that the sacrament would be 
nullified, and become of no effect. But I 
apprehend that this only applies to Confirma- 
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tion as practised in the case of persons bap- 
tized in infancy, and has nothing to do with 
that holy rite in its first institution, and in 
its proper nature. 

On the other hand, Confirmation cannot 
be held to be the completion of Baptism, in 
such a sense as to justify the inference that 
Baptism, not followed by Confirmation, is to 
be deemed insufficient for its own proper 
effects. And on the whole, I believe that in 
the present Treatise, I have stated the truth 
of the matter as far as my ability serves to 
understand and to explain it. On such sub- 
jects we can but approximate to the truth. If 
we attempt with our limited faculties a perfect 
understanding and elucidation of them, we in- 
evitably fall into error ourselves, and either 
mislead others, or provoke merited rebuke or 
contradiction. The rite of Confirmation seems 
to me to be, as it were, a connecting link be- 
tween the sacraments, distinct from them, 
and yet partaking of their nature: and as in 
the several ranks and orders of animated 
nature, the same individuals of each class 
seem to meet and run into each other, 
making it difficult to distinguish where one 
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begins and the other ends; and as in the 
growth of the body it is impossible to say at 
what point the several stages commence, and 
where childhood ceases and boyhood begins; 
so in the ordinances of the Church, adapted 
as they are to the spiritual growth, and suc- 
ceeding and running into one another, it may 
be difficult, if not impossible, to define accu- 
rately the points where they meet; so gradual 
is the advance, so complete the harmony of 
the system. On this subject, as on all others 
here treated of, I must bespeak favourable and 
candid interpretations. My sole object has 
been to approach as nearly as possible to the 
truth, in these awful and momentous subjects ; 
and, as far as my faculties may serve, to aid 
others in its discovery ; and I humbly implore 
God’s blessing upon my sincere and earnest 
endeavour. In regard of the observation that 
the doctrine concerning Confirmation is some- 
times stated in this Treatise in a way which 
seems to run counter to the truth of bap- 
tismal regeneration, I would observe, that 
wherever in the following pages I maintain 
that the Holy Ghost is given in Confirma- 
tion, and not in Holy Baptism, I mean by 
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that term, not the regenerating power, or 
vivifying germ of the spiritual life, by virtue 
of which, being born again, we become chil- 
dren of grace; but the Holy Ghost as pro- 
mised by our blessed Lord to his disciples, 
and sent down from heaven, according to 
that promise, on the Day of Pentecost, when 
their faith had reached some degree of esta- 
blishment. Thus understood, the doctrine 
which represents the Holy Ghost as bestowed 
not by Baptism but by Confirmation, is one 
most agreeable, as I believe, to the Word of 
God, and the best calculated for the confuta- 
tion of gainsayers; one, too, with which the 
early fathers (as far as we can gather from 
those records of their teaching which remain 
to us) appear, not merely to have consented, 
but, if I may so speak, to have been thoroughly 
penetrated and imbued. “Hence Confirma- 
tion,” as Hammond observes, “is the rite for 
obtaining the Spirit, not because there is no 
promise of the Spirit in Baptism, but because 
(as Jerom speaks) in Confirmation the sup- 
plies of the sevenfold Spirit are more abun- 
dantly imbibed.” Consignatio, ut videtur, 
Spiritum impetrandi ritus, non quod nullus 
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Baptismo Spiritus promittatur, sed quod fu- 
siores haustus septemplicis (ut ait Hierony- 
mus) Spiritis in Confirmatione imbibantur. 
—Hamm. de Confir. ch. vi. sect. iv. § 12. 
Certainly it is at the least desirable, that, 
in discoursing upon theological subjects, we 
should adhere, as nearly as possible, to the 
language which the Holy Ghost employs in 
the Scriptures; and it is remarkable that 
while the operation of the Spirit in the sacra- 
ment of Baptism is clearly asserted in more 
than one passage of Holy Writ, yet it is 
never said, totidem verbis, that the Holy 
Ghost is given in Baptism; that form of ex- 
pression is reserved for the apostolic rite of 
Confirmation, to which it is clearly and fre- 
quently ‘applied; and my endeavour, in the 
present Treatise, is to inquire what sense 
that form of expression may most properly 
be understood to convey, and thus to assert 
the verity of Confirmation, without derogat- 
ing (God forbid) from the truth of other and 
greater mysteries. And, indeed, as life is 


1 Simon saw that through the laying on of the Apos- 
tles hands the Holy Ghost was given. Acts viii. 18; 
see also v. 17; xix. 6. 
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the main and most important matter, because 
it is that, without which none of the ends of 
life can be attained; so, of all the Christian 
mysteries, the first and most needful is that 
sacrament by means of which the new and 
spiritual life is bestowed; subsequent gifts, 
however great and glorious, must fall short of 
this first endowment, because without it they 
could never have been received; and hence 
none need to be afraid that by exalting Con- 
firmation Baptism will be depreciated; for 
so long as nothing beyond its proper virtues 
are ascribed to either mystery, the value of 
Baptism must be enhanced in our estimation, 
by any accession of due honour that Confir- 
mation may receive; for Baptism is (if I may 
so speak) the mother of mysteries; and as 
without Baptism none can be confirmed, so 
without the grace of Baptism there can be 
no grace: and in the after-increase and growth 
of the Spirit, howsoever accruing or obtained, 
we must look back upon that sacrament—as 


to the true beginning, and proper source of 
all. 
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INTRODUCTION. 


THERE are some, who in their zeal against 
superstitious abuses, are not satisfied unless 
they can bring Christian ordinances within 
the limits and comprehension of the under- 
standing; forgetting that these ordinances 
are in their very nature mysterious, and there- 
fore, that every endeavour to destroy the 
mystery, must, in so far as it is successful, re- 
sult in the destruction of the ordinance itself. 
For what are these ordinances but outward 
signs of invisible operations, appointed for this 
very reason, because the operations themselves 


are mysterious, that is, above our apprehen- 
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sion? if then the mystery be removed, the out- 
ward signs lose their very nature, and become 
insignificant, that substance being taken away 
for which they were ordained, and by which, 
consequently, they exist. And this, in a 
greater or less degree, happens when any 
endeavour is made to eaplain Gospel myste- 
ries; and when, not satisfied to receive them 
in the naked simplicity in which they have 
been propounded to us, and so to climb by 
them to the apprehension of spiritual things, 
we go about to drag them down to our own 
level, by determining “ow these things can 
be.” The very simplicity of the Divine ope- 
rations stumbles us—Nihil est adeo quod 
tam obduret mentes hominum, quam simpli- 
citas divinorum operum qu in actu videtur, 
et magnificentia que in effectu repromit- 
titur’. We cannot believe the mighty ef- 
fect when we look at the weakness of the 
instrument; and instead of resolving all into 


’ Tertullian, de Bapt. 
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the power and will of God, endeavour to ac- 
count for these things in some (as we think) 
intelligible manner. 

The most usual way of explanation has 
been to resolve all spiritual effects into the 
efficacy of prayer; and to make the entire 
value, even of Baptism and the Holy Eu- 
charist, to depend upon those petitions 
whereby the celebration of these sacraments 
is ever, in token of our dependence, and for 
their greater ornament, honour, and ’ efficacy, 


* At the institution of the Sacraments, there was no 
command that prayer should be added to them; and 
they are stated in our XX XIX Articles to be, in them- 
selves, ‘‘ effectual signs, whereby God doth invisibly 
work in us;” but although God does “‘ by these, as by 
instruments, work invisibly in us, and quicken, strengthen, 
and confirm our faith,” Art. XXV.; yet “ faith is con- 
firmed and grace increased by virtue of prayer to God.” 
Art. XXVII. 

Jones of Nayland, in the following passages, states, 
with a particular view to Confirmation, what is. the 
necessity and efficacy of prayer accompanying Christian 
ordinances. ‘‘ Notwithstanding the propriety of the 
sign, and the plenitude of their [the Apostles’ ] commis- 
’ sion, the effect still depended on the will of God, who 
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accompanied. Thus we are told sometimes 
that in Baptism, though appointed by our 
Lord himself, as the means and instrument 
of regeneration, there is no spiritual effect 
by Christ’s ordinance inherent; that what- 
ever blessing accompanies it is derived 
solely from the prayers of the congregation, 
the persons more immediately interested, or 
the Church in general; and that to think 
otherwise is vain superstition: as if there 
were no other method of * address to God 
but by vocal utterance; or, as if it were 
nothing mysterious that He should hear and 


expects humiliation on the part of his ministers, and 
whose power never was, nor will be, at the disposal of 
men, but at the instance of their prayers. When the 
truth of God is pledged, that. He will be with his Church 
and fulfil his promises to it; this condition is always 
understood, that there is a devout profession of de- 
pendence in those who distribute his gifts, and faith in 
those who receive them.’’ Essay on Confir. vol. ii. 
p. 389, 390. 

To the same effect, Wheatley, ch. ix. sec. iii. § 2. 

* Manis impositio quid est aliud nisi oratio super 
hominem? Aug. in Donat. de Bap. lib. iii. c. 16. in fin. 
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comply with our requests, though we should 
ask the highest miracles of grace; but yet 
weak and superstitious to believe that the 
same miracles are wrought by any other 
instrumentality, though of God’s own ap- 
pointing. 

But, if the two sacraments have been thus 
dealt by, we may be the less surprised that 
other Christian rites and ordinances should 
have been explained away, and virtually 
abolished ; I say abolished, because if it be 
true that the whole virtue of the ordinance 
is inherent in the prayer, then it must as- 
suredly follow, that should the ordinance be 
disused, and the prayer alone continued, the 
proper effect and blessing of the ordinance 
would be equally well obtained. 

A large class of divines since the time of 
the Reformation have seemed anxious to 
maintain a spiritual effect, as proper to * Con- 

* Secker, vol. ii. p. 299, 300, Sermons, maintains 
that the Apostles, by laying on of hands, gave other 
gifts besides the power of working miracles; and that 


the Bishops by Confirmation do so now. But in the 
B3 
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firmation, but speak in a hesitating, apolo- 
getic tone; as if afraid of maintaining (what 


same sermon,.the grace of Confirmation is attributed 
solely to prayer, pp. 315, 316, 317; and no value is 
attributed to laying on of hands, beyond that of expressing 
good will, p. 821, and certifying those to whom it is applied 
of God’s favour, p. 322, which is explained to mean, 
pointing out the persons to whom the bishop’s prayers 
(which are supposed to have more than common efficacy) 
are intended to be applied. But since the Apostles 
also prayed for their converts that they might receive 
the Holy Ghost, and yet the Holy Ghost was given 
‘through laying on of the Apostles’ hands,” Acts viii. 
18, there seems no reason why we should hesitate to 
acknowledge the efficacy of episcopal imposition of 
hands, as well as the efficacy of episcopal benediction. 
What is laying on of hands, but blessing by act, as verbal 
benediction is blessing by word ? 

Bishop Hall, in his treatise entitled yecpo8ecia, sect. vi., 
says, the successors of the Apostles challenge power for 
the effectual performance of Confirmation only .. . by their 
faithful prayers, which are the life and soul of that holy 
ceremony, according to the practice of the Apostles, who 

... aided still their hand with their tongue ;’’ how- 
ever, in the next paragraph he plainly declares, that 
“spiritual fruits proceed from the imposition of sacred 
and authorized hands.” His testimony, taken altoge- 
ther, is to the effect, that Confirmation is an effectual 
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they appear to think might not at once be 
assented to, and received) a spiritual grace 


means of grace, and consists in the laying on of the 
bishop’s hands with prayer. See also sec. viii. 

The view which resolves Confirmation into the 
bishop’s prayer, was propounded by a very high autho- 
rity. ‘The bishop,” says Archbishop Cranmer, “ does 
therein invocate the Holy Ghost to give strength and 
constancy, and other spiritual gifts, unto the person 
confirmed ; so that the efficacy of this sacrament is of 
such value, as is the prayer of the bishop made in the 
name of the Church.” Burnet, Hist. Ref. Vol. I. ii. 
p.479. 

Calvin, who is sometimes quoted as an upholder of 
the rite of Confirmation, was in reality desirous of re- 
ducing it to a mere ceremonial, when persons baptized 
in infancy should profess the faith, and personally un- 
dertake the obligations of Christianity. What ground 
he has for asserting, as he does in the fourth book of 
the Institu. c. 19. § 4, that this was the ancient use of 
confirmation, I am not aware. He merely quotes ‘“ Leo 
the Pope,” saying, that “if any return from heretics, 
let him not be baptized again, but (which he wanted 
among heretics) let the virtue of the Spirit be given him 
by the bishops laying on of hands.” How this quota- 
tion proves his position, it is impossible to conjecture. 
I quote from an English translation of 1578. 

Chemnitius, as quoted by bishop Hall, in his treatise 
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conveyed by the ordinance itself: they re- 
solve every thing either into the faith of the 


on Confirmation, appeals to the 7th canon of the council of 
Laodicea, and to the 8th of the council of Arles, to prove 
that anciently there was an examination and profession 
of faith made in Confirmation. But these canons only 
prove it to have been so in the case of persons recovered 
from Photinian or Arian heresies, and seeking admission 
into the Catholic Church. In these cases, it was cer- 
tainly expedient, that at the time of their admission, 
they should make public profession of the orthodox 
faith ; but such a provision affords no ground for the 
opinion, that a profession of faith was required at the 
time of Confirmation from those who had been baptized 
in the Church; if it proves anything, it must be taken 
to prove exactly the reverse ; for what necessity was 
there to ensure by an express provision the performance 
of that which, without such provision, and in all cases, 
was ever usual ? 

In considering what has been said by Protestant divines 
upon the subject of Confirmation, it will be well to bear 
in mind, that they were liable to the temptation of un- 
derstating the truth, from a desire to counteract the 
popish dogma which set that ordinance above Baptism, 
and asserted (as Burnet says in his History of the 
Refor. Vol. I. ii. p. 398,) that no man by Baptism, 
without Confirmation, could be a Christian. 
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recipient, or the bishop's prayer; but those of 
their disciples who do not believe that the 
bishop, by virtue of his office, has a higher 
authority in the discharge of his peculiar 
functions, and a greater power with God 
than ordinary priests, will see no reason why 
the Holy Spirit should not be invocated and 
bestowed by those who are not bishops, as 
well as by those who are. On the other 
hand, they who allow that power and autho- 
rity to the bishop’s office, which the doctrine 
Iam now speaking of demands, would feel 
no difficulty in acknowledging a spiritual 
efficacy as proper to the rite of Confirmation 
itself; prayer being only a part of that 
sacred ordinance. For Confirmation. is the 
ordinary and effectual means for conveying the 
promised gift of the Holy Ghost, by imposition 
of the bishop’s hands with prayer. 

This is the proposition, which in the fol- 
lowing treatise it is my endeavour to main- 
tain, because I believe it to be the very truth 
and reality of Confirmation; and because it is 
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a truth which appears to have been much 
confused in modern times, and well nigh 
obliterated; and young persons, coming to 
be confirmed, have been left, too commonly, 
in a cruel uncertainty as‘ to the nature and 
end of the ordinance; and the _ blessing, 
which, if rightly prepared, they may confi- 
dently expect to receive by it. They are 
usually, indeed, taught that the gift of God’s 
Holy Spirit may be thus obtained; but no- 
thing definite, nothing tangible, is taught 
them, respecting the gift itself, or the man- 
ner of its bestowal. And although it may 
be said that it can matter little how the gift 
is bestowed, and the blessing obtained; and 
whether by virtue solely of prayer to God, 
or no; yet I am persuaded that the endea- . 
vour to explain this ordinance, by resting its 
efficacy on the prayer of the bishop, rather 
than on his office, and on the Divine éfficacy 
of the rite itself, has perplexed the minds of 
the generality; instead of clearing their 
ideas, has confounded them; instead of 
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strengthening faith, has weakened it; and 
made men, in some cases, ignorant—in most 
uncertain, whether they do obtain the pro- 
mise or no. 

And this uncertainty as to the real effect 
and efficacy of this holy ordinance, has unhap- 
pily been promoted by the prominence given 
to that other, and less immediate use to 
which Confirmation is in our Church applied: 
for, while the personal acknowledgment of 
the baptismal vow, which is but a part, or, 
I might even say, accident, of Confirmation, 
is mainly insisted on in most of the treatises 
and methods of preparation which are put 
into the hands of young persons desirous to 
be confirmed, they are led to consider this as 
the principal, if not the only, end of their 
Confirmation, and no less is indeed asserted 
in a work of considerable °authority; al- 


5 In the notes on the Office of Confirmation in Mant’s 
Prayer-Book, the ratifying the baptismal covenant, and 
the engagement to perform our parts of that covenant, 
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though the service itself might instruct us, 
that this is but a secondary use, added for “the 
greater ‘ edification” of those who come to 
be confirmed. The service, as it stood in the 
days of King Edward the Sixth, gives this, 
among other reasons, for deferring the time 
of Confirmation, “That children might receive 
spiritual strength at that age, when they 
began to be in danger of falling into sin ;” 
this reason, however, seems at the present 


are mentioned as ‘“‘ The two Great Objects of the Rite.” 
The passage, however, seems to be copied inadvertently 
from Shepherd on the Common Prayer, who calls them 
“Two Great Objects,” as indeed they are; or more 
properly, one of the objects, for they are hardly 
divisible. 

* “To the end that Confirmation may be ministered 
to the more edifying of such as shall receive it, the 
Church hath thought good to order, That none hereafter 
shall be confirmed, but such as can say the Creed, &c. ; 
which order is very convenient to be observed; to the 
end that children, being now come to the years of discre- 
SO a may, with their own mouth, ratify and con- 
firm their baptismal promises.” Preface to the Confir- 
mation Service, 
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time to be not much considered; and the 
advanced age at which it is sometimes thought 
expedient that young persons should offer 
themselves for Confirmation, is an additional 
proof that the undertaking of the baptismal 
stipulation is more thought of than the gift 
of God’s confirming grace. 

There appears, then, to be no little reason 
for inviting attention to the main and proper 
end of the ceremony: an end which, for 
many ages in all Churches, and in some 
Churches at the present day, is the only end 
of its administration. For in the earliest 
times, Confirmation was administered imme- 
diately’ after Baptism, whenever a Bishop 


7 « Ajl learned men who have exactly considered 
the matter, as well Papists as Protestants, are agreed 
that this was the ancient and general practice of the 
Church, to Confirm infants as soon as they were Bap- 
tized.” Bingham, B. xii. c. i. § 2, with the authorities 
there quoted. See also Wheatley on Com. Prayer, ch. 
ix. § 1, in init., with authorities quoted in the margin ; 
and Palmer’s Comp. Eccl. Hist. ¢. vi.; Sparrow’s 
Rationale; Tert. de Res. Car. c. 8; and de Bapt. c. 
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was present to administer it; and that so in- 
variably, that some persons have even con- 


6, 7, 8; also Cyprian, quoted in the note to the latter 
passage in the Lib. of the Fathers, p. 262. I am not 
however concerned to maintain the antiquity of the 
practice of infant Confirmation; it is sufficient for my 
argument, that in the case of adults, Confirmation always 
followed immediately upon Baptism; it may, however, 
be observed, that the once prevalent custom of infant 
Communion, vouches for an equally prevalent custom of 
infant Confirmation, the holy Eucharist never having 
been administered to persons unconfirmed. In regard 
of the question of the propriety of infant Confirmation, 
the reader may consult the 9th section of Bishop Hall’s 
xepo0ecia, where the practice of the Church of Eng- 
land in requiring a due measure of preparation and 
knowledge in the candidates for Confirmation is vin- 
dicated. 

Hooker’s account of the matter is as follows: ‘ Fi- 
nally, sometime the cause of severing Confirmation from 
Baptism was in the parties that received Baptism being 
infants ; at which age they might be very well admitted 
to live in the family—but because to fight in the army 
of God, to discharge the duties of a Christian man, to 
bring forth the fruits, and to do the works of the Holy 
Ghost, their time of ability was not yet come (so that 
Baptism was not deferred), there could by stay of their 
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sidered it a part * of the sacrament, and ne- 
cessary for its perfection; which the Church 
of England does not maintain; and which I 
have only mentioned in order to show how 
commonly, in ancient times, Confirmation 
followed immediately after Baptism; from 
hence inferring, that it was originally used 
for some other end than as a means of per- 
sonally acknowledging the obligation of the 
baptismal vow; however, in some sense, even 
where following immediately after Baptism, 
it may be considered’ confirmatory of it. 


Confirmation no harm ensue, but rather good.”—Ecce. 
Pol. B. V. 

* Neander, vol. I. p. 366, 367, (Rose’s translation, ) 
looks upon “imposition of hands as the closing rite, in- 
separably united with the whole act of Baptism.” M. 
Daillé (Lumper, vol. vi. p. 387, 388.) takes the same 
view; which Hammond in a set treatise refutes. The 
Romanists make it the perfection of Baptism.—Comber. 
p- 227. Bing. b. xii. c. i. § 4, brings forward as autho- 
rities on the same side Cyprian and Optatus, and a 
Council of Carthage under Cyprian. 

9 Ad hunc enim precipue finem ritum istum antiqui- 
tus institutum, et celebratum esse tum ut observantia 
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The Greek Church at the present day, as 
does the Church of Rome in many parts of 


her ! dominion, confirms infants immediately 


Christo debita firmius sponderetur, et hac quasi arrha et 
cdpayice obsignaretur—tum ut uberiore Sanctificantis 
Spiritiis rivo, in fideles et illuminatos ccelitus evocato, 
ab eo intime prolui, et inungi, et ad novitatem vite 
roborari possent.— Hammond, de Conf. Pref. § 7. 

See also ch. iii. sec. ii. § 13, of the same treatise, 
where he states that “‘ Confirmation was solemnized for 
obtaining the gifts of the Spirit, and sealing the profes- 
sion made in Baptism.” From which the name of Con- 
firmation has been thought to have been derived, as 
being BeBaiwore rjc é40doyiac, the Confirmation of the 
Christian profession. Perhaps, however, it would be 
more accordant with the truth, to consider Confirmation 
as God’s confirming and establishing the covenant by 
the gift of the Holy Ghost, the Confirmation on our 
part being secondary and consequent; implied always, 
though not perhaps always expressed: just as in Bap- 
tism it is ‘‘after the promise made by Christ, that the 
infant must for his part promise.” The initiative being 
on God’s part; and His gift and grace creating and en- 
tailing the duty on the part of man. 

* “The Church of Rome commonly casts away their 
Confirmation upon babes in the cradle of their first 
infancy ; for though some of their doctors are willing to 
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after the initiatory sacrament, considering, I 
suppose, that the Holy Ghost cannot be be- 
stowed at any fitter time, than upon persons 
newly purified by the baptismal waters; and 
that it will “gladly light upon the newly 
regenerate heart as a proper abode’.” He 
who attends to the circumstances of the Sa- 


viour’s ° Baptism, which, according to ancient 


limit this act unto the age of their puberty, which is the 
twelfth year, others to the seventh.... yet the most 
are of opinion that there is no cause to defer their Con- 
firmation till they come to the use of reason, and do 
practise accordingly.” — Bp. Hall, yewpobecia, § 9. 

* Tertul. de Bapt. 

* « After the baptism of Jesus in the river Jordan... 
the Holy Ghost descended upon him, which represented 
and prefigured, (as some ancient fathers tell us,) that we 
also, after our Baptism, must receive the ministration of 
the Holy Spirit.”— Wheatley on the Order of Conjfir. 
Introduce. sect. i. 

‘Christi in baptismo Columbam unctionem nostram 
preefigurasse.”— St. Aug. quoted by J. Taylor on Confir. 
sec. 1. § 1. 

‘Post lotionem integram Johannis Baptiste manibus 
peractam, secuta est unetionis imago, magnum illud 
ecclesiastici rittis prototypon, apertio ceeli et spirituale 
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interpreters, is to be considered the example 
of our own; will see reason to conclude from 
it that Confirmation, if not an immediate ad- 
junct to that sacrament, and necessary for its 
* perfection, is yet necessary for the perfection 
of the Christian man; that necessity arising 
from the fact, which I am to endeavour to 
make appear in the present treatise, that in 
and by Confirmation the Holy Ghost is con- 


oleum in imagine columbe descendens, quae cum inse- 
derit capiti ejus, aliqualem, ut diximus, manuum in 
confirmatione impositionis umbram nobis exhibuit. His 
plané Cyril concinit carny. y. xdketvoc per, ev “lopdavy 
Aovodpevoc k. t. A1.—Hammond, de Confir. ch. vi. sect. 
III. § ii. § 12. 

* “The archbishop showed at large the antiquity of 
Confirmation, declared the lawful use of it; denied that 
the Church of England taught that Baptism was imperfect 
without it, or that it adds anything to the virtue and 
substance thereof.”—Strype’s Life of Whitgift, Vol. ii. 
p- 439. 

This was at the Conference, in 1603. ‘ Laying on 
of hands was necessary to perfect and complete the 
Ephesians, even after they had received the Sacrament 


of Baptism.”— Wheatley, Order of Confirmation. Intro- 
duction. § 2. in fin, 
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veyed. For although it is the general doc- 
trine of the Church of God, that the Spirit of 
God operates in holy Baptism for regeneration 
and the remission of sins, by incorporating 
the person baptized into the Body of Christ ; 
yet when they spoke of the Girr OF THE 
Hoty Guost, the sacred writers and the 
ancient fathers attributed that gift to Confir- 
mation so exclusively, that he who had been 
Confirmed, was said to be possessed of it; but 
he who was not Confirmed, even though he 
had been ° baptized, was often said to be with- 
out the Holy Ghost: in the words of Mosheim, 
with which I conclude this introduction, 
“ Consentiebant .... per baptismum homines 


° “Non quod in aquis, Spiritum S. consequamur.” 
Tert. de Bap. c. 6. Yet, according to the same father, 
the Holy Spirit is the cause of baptismal sanctification, 
c. 4., and in this sense baptism is said to give the Holy 
Ghost, c. 10. 

**S, Stephanus, et qui ab illo stabant, etsi baptisma 
hereticorum ratum habebant, fatebantur tamen Spiritum 
Sanctum in ejusmodi baptismo non conferri.”—Lump. 
Hist. Pat. vol. xi. p. 440. 
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veniam delictorum preterite vite consequi, 
propter fidem in Jesum Christum, quam pro- 
fitebantur qui lustrandi erant ; Spiritum vero 
Sanctum ab Episcopo manus imponente et 
precante conferri. Hee erat communis, quod 
jam supra docui, etatis hujus sententia.” 
They were agreed that by Baptism men obtained 
remission of sins past, on account of that faith 
in Jesus Christ which they professed in Baptism ; 
but that the Holy Ghost was conferred by the 
imposition of the Bishops hands with prayer. 
And this was the general belief of this century ®. 


* Mosh. de Reb. ante Const. sec. iii. § 18, note. 
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Tuat the Holy Spirit of God was in the 
world before the coming of the Saviour, 
‘sanctifying the hearts of God’s children, 
and speaking by the mouths of * prophets 
and holy persons, is witnessed both by the 
Old and New Testaments: but still it is 
matter of *prophecy, that the gift of the 
Holy Ghost should in an eminent degree, 
and for special purposes, and with a more 
general outpouring, be given to the Church 


Psalm li. 7 1 Sam. xvi. .13, 14... Gen. vi..3-. 
1 Pet. ii. 18, 19. 
2 1 Pet.i.11. 2 Pet. i. 21. Zech. vii. 12. Matt. 


xxii. 43. 
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of Christ. It was to be bestowed as floods 
of water which recreate and reinvigorate the 
thirsty ground*; as streams which refresh 


* To this purpose Lowth and Foreiro interpret, 
Isaiah xxx. 25. ‘‘There shall be upon every high 
mountain, and upon every high hill, rivers and streams 
of waters, in the day of the great slaughter when the 
towers fali.” ‘In these words is implied a promise of the 
large supplies of grace under the Gospel, which should 
water the most dry and barren places ; just as if streams 
of water were to take their course upon the tops of the 
highest mountains.”—Lowth. ‘ Eo tempore quo Domi- 
nus hostes populi sui, ipsos scilicet infideles Judzeos, per 
Romanos interfecit, maxima vis bonorum ccelestium 
extorres quosque, et a gratia Dei alienos, conspersit : 
conversi enim ad gentes discipuli Domini, eas in omnibus 
divites reddebant.’’—Forerius. 

In like manner, the latter part of the 32nd chapter of 
Isaiah, “‘Upon the land of my people shall come up 
thorns and briers, &c., until the Spirit be poured upon 
us from on high, and the wilderness be a fruitful field, 
and the fruitful field be counted for a forest,” is in- 
terpreted by Theodoret, of the promised gift of the 
Holy Ghost, in the following words from his Com- 
mentary. 

Tv obpavdber éxipoirioacay xapiy, pera Tv Tov Ogod 
kal Lwrijpoc for avddndey, 6 Nyoe dedhrwxe’ pera yap 
éxelyny tiv dwpeav,  pev mda Epypoc, rouréare ra 
On, Tpodnridy Aoorpor debapévn, rod KapptAov ripv 
evcapriav édégaro. 
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and cleanse. Nor was it to be bestowed 
transiently, for this or that especial end, and 
so removed when that end should have been 
accomplished; but inwardly, and abidingly, 
“JT will put my Spirit in thy seed 5,” so that, 
by the indwelling of that Spirit, the Lord 
God°* Himself should “dwell in man’,” and 
be in him a principle of life; untiring in 
energy, indeficient in abundance, constant in 
operation, “a living water, springing up unto 
life eternal *.” 

Not only do the prophets foretel these 


* Esa, xliv. 3. lux. 21. ° Psalm lxviii. 18. 

7 “In ascending on high, he gave gifts to men ;” and 
to what end? “ That the Lord God might dwell among 
them.” ‘‘ Mark that, ‘ dwell,’ not might stay and lodge 
for a night. as in an inn or hostelry, and then be gone 
in the morning, but ‘ dwell,’ that is, have his habitation, 
take up his residence among them.”—Andr. Serm. I. 
of the Holy Ghost, Vol. iii. p. 125, 126. Oxf. 1841. 

The same point is also argued, in the same sermon, 
from the intimation given to John the Baptist, ‘on 
whomsoever thou seest the Holy Spirit lighting and 
abiding ;” and from the description given of the first 
descent of the Holy Ghost on the day of Pentecost, that 
It “sat upon each of them.” 

® John iv. 10. 14. compared with vii. 37, 38, 39. 
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things, but the Lord Himself, in the most 
pointed and particular manner, declares them. 
He speaks of “the ° Spirit of Truth, the Pro- 
tector and Advocate,” who should “ convince’ 
the world of sin, of righteousness, of judge- 
ment,” and which they who believed on Him 
should, after’ his ascension, receive. This 
gift was his *peculiar gift to his Church; 
promised on his departure, contended for on 
his cross; obtained, on his* return to the 
Father, as the reward of his sufferings and 
meritorious agony; and first poured forth in 
prodigies and miraculous manifestations on 
the day of Pentecost *, when the disciples, 
according to his promise, “were endued with 
power from on high °.” 

It cannot be necessary to enter into an 
elaborate proof of all these things, the truth 
of them being generally received, and under- 
stood with sufficient clearness amongst us: 


® John xiv. 17—26. xv. 26. xvi. 13. 

* John xvi. 8. 

? John xvi. 7. Acts ii. 33. 

* John xiv. 17. * Eph. iv. 8. * Actes ii: 
° Acts i. 4, 5. Luke xxiv. 49. 
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but it is important to observe that the gift 
here spoken of was not a gift to the apostles 
and first disciples alone, but a gift to the 
Church in all ages, destined “to abide for 
ever ’,” as our Lord Himself declares; and 
as St. Peter witnesses in his first sermon, in 
which he propounds and explains the doe- 
trine of the Holy Ghost. “Christ being 
exalted to the right hand of God, hath shed 
forth this which ye see and hear®.” He 
hath given to us the promise of the Father, 
and that promise is to us, and to you, and 
to your children, and to all that are afar off, 
even to all that shall be called to partake of 
the Christian covenant. 

Seeing then, that the Holy Ghost is the 
great gift of the Christian covenant; the 
Vicegerent °, if I may so speak, of our 
blessed Lord upon earth; and destined to 
abide with us until the end; I come next to 
observe, that it is not only to the Church, as 
a body, that the Spirit is promised; but that 


7 John xiv. 16. 8 Acts li. 83. 39. 
* John xiv. 16. THE MASTER'S COLLEGE LIBRARY 
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it dwells in each individual member. For 
St. Paul, speaking of a personal sin, enforces 
its guilt and enormity by the consideration 
that it is a pollution of that body which is 
a temple of the Holy Ghost’. Again, he 
warns the Ephesians, “Grieve not the Spirit 
whereby ye are sealed’;” and this sealing 
is a personal thing, applied to each indi- 
vidual: “After that ye believed, ye were 
sealed with the Holy Spirit of promise, the 
earnest of our inheritance *.” 

The Holy Spirit of God, then, is promised 
to every individual Christian ; and, this being 
the case, the gift must be bestowed either 
at Baptism, or after Baptism: for before this 
initiatory rite it cannot ordinarily be, seeing 
that the promise is to Christian persons; for 
in truth, (as an ancient father * argues,) as at 


* 1 Cor, vi. 19.. * Eph. iv..30. * Eph. 13. 

* Cyprian, Ep. 74, quoted by Hammond, de Conf. 
c. vi. sect. ii. § 10. 

Non per mantis impositionem quis nascitur, quando 
accipit Spiritum Sanctum, sed in baptismo, ut Spiritum 
natus accipiat; sicut in primo homine Adam factum 
est ; ante enim Deus eum plasmavit, et tunc insufflavit 
a 
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his creation man was formed out of the dust 
of the earth, and then God breathed into his 
nostrils the breath of life; so the Holy 
Ghost cannot be inspired until by the second 
-birth that holy thing shall have been created 
which is capable of receiving it. St. Peter, 
accordingly, assures his countrymen of its 
bestowal on condition of their Baptism — 
“Repent, and be baptized, every one of you, 
and ye shall receive the gift®.” Nor is it 
any sufficient objection against what is here 
advanced, that in one instance, that of Cor- 
nelius (of which hereafter), that Apostle 
witnessed an inversion of this order, the 
Spirit blowing where He listeth, and on this 


in faciem ejus flatum vite; nec enim potest accipi 
Spiritus nisi prius fuerit qui accipiat. 

This passage is brought forward by Hammond, in 
order to show that Baptism and Confirmation were con- 
sidered distinct ; Ecce, he adds, per baptismum prius 
nascitur, quam Spiritum jam natus accipiat. By the 
same passage it would appear, that, according to St. 
Cyprian’s teaching, the Holy Spirit, in the sense in 
which the gift is spoken of in the text, is not received 
at Baptism, but afterwards. 

° Acts ii. 38. 
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occasion, for a peculiar purpose choosing to 
anticipate Baptism; not always adhering to 
ordinary proceedings, and appointed ways. 

And here, before I enter more fully upon 
this part of my subject, I must bespeak the . 
fair interpretations and equal judgments of 
those who may read these words; I must 
bespeak the fatherly corrections of my spi- 
ritual superiors if, upon such a subject, I 
shall say aught amiss; and, above all, I do 
desire the gracious assistances of that same 
ever-blessed Spirit, concerning whose wonder- 
ful operations I have undertaken to speak, 
not rashly, nor without the guidance of his 
own inspired word; nor, as I trust, without 
his blessing. 

The Scriptures, speaking of the Holy 
Ghost, include® under that name all his 
manifold gifts, and wonderful manifestations; 
the outward and the inward gifts are all, 
and each of them, named by the name of 
the Spirit. For (as Bishop Jeremy Taylor 
observes) “As man’s soul, in proportion to 
the several operations of life, obtains several 


° 1 Cor. xii. 48, &c. 


THE GIFT NOT GIVEN AT BAPTISM. 29 


appellations, (it is vegetative and nutritive, 
sensitive and intellective, according as it 
operates,) so is the Spirit of God. He is 
the Spirit of regeneration in Baptism, of 
renovation in repentance; the Spirit of love 
and the Spirit of holy fear; the Searcher of 
hearts, and the Spirit of prayer; in one 
mystery He illuminates, and in another He 
feeds us; He begins in one, and finishes and 
perfects in another. It is the same Spirit 
working divers operations.” In scriptural 
language, therefore, the Spirit may be said to 
be bestowed not once only, but frequently ; 
even as often as any of his gifts are given or 
renewed. 

Doubtless, before the day of Pentecost, the 
Apostles had the Spirit; our Lord, in the 
very act of promising Him declares as much: 
“He dwelleth with you, and shall be in you’;” 
with them in one sense, He was not with 
them in another; He was at some future 
time to be with them in a manner far more 
intimate, dwelling 7 them. Again, at a 


7 Johniexiv. 1%: 
c3 
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subsequent period, He breathed on them and 
said, “Receive ye the Holy Ghost ;” and yet 
even at that very time, when for the pur- 
poses of the ministry they received the Holy 
Spirit, He was, in the one great manifesta- 
tion of his glorious presence, not bestowed. 
“The Holy Ghost was not yet, because Jesus 
was not yet glorified.” Although then the 
Holy Ghost is truly said to be given in Bap- 
tism for our sanctification through the cleans- 
ing from sin; and for our adoption’, and 
incorporation® into the mystical body of 


® To this end it is that the Holy Spirit is invocated 
in the Service for the Public Baptism of Infants. ‘ Give 
thy Holy Spirit to this infant,” not that he may be con- 
firmed in the inner man, but ‘‘that he may be born again, 
and be made an heir of everlasting salvation.” 

° Mnéele obv votlérw rd Barriopa ddécewe &papridy 
povoy, dda Kat viobeciag yap Tvyxayvery, 70 lwavvov 
érbyxave Barriopa, udync ddécewc Gpaptioy rapeKridy* 
adda dkptBde eiddrwy huey, bre Se éorw apaprnpdrwv 
kaBaprijptoy, kat Ivetparoc ‘Aylou dwoede rpdéevor, otrw 
kal r@v To Xotorov waOnparwy dvriryToy* dua TovTo ‘yap 
kai [lavdoc dpriwe ow Edeyer, “Ayvoeire Gre dao éBar- 
ticOnuev cic Xprordv “Inooty, cic rov Odvarov avrov 
éParricOnper ;—-Cyril, Cat. Myst. ii. § 5. 

See also note min Tert. de Bap. § 6. in the Library 
of the Fathers. Inthe same spirit, the introduction to 
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Christ; for by one Spirit are we all bap- 
tized into one body; yet it may be as truly 
said of persons baptized that the Holy Ghost 
is not yet given to them: not given in those 
other manifestations, and fuller’ powers 
which Baptism does not comprehend, or 
comprehends only in that sense in which, 
being the germ of spiritual life, it may be 


the Baptismal Service attributes to Baptism the power 
of making us, not merely members, but lively members 
of Christ’s Holy Church. 

‘ Nobis extra omne dubium ponitur Spiritum Domini 
in Baptismo dari, (nec enim aliter verum esse ex aqua 
et Spiritu baptizari,) cujus tamen largioribus rivis homi- 
nes et in Confirmatione perfundi ac prolui zque non 
ambigimus. Sic certe Samaritani a Philippo loti Spiritu 
Christi rigabantur ; quos tamen postea ejusdem Spiritus 
uberiora fluenta, ab Apostolorum manibus manantia 
inundebant.—Ham. de Conf. ch. vi. sect. 4. § 6. 

“Qorep yup 6 Xpuoroc, pera rd Bdrriopa, kai ry row 
‘Ayiou [vetparog éripoirnocy ékeXOwv xarnywvicaro roy 
avrikeipevoy, oUTw Kal bueic pera TO iepdy Pamriopa, Kat 
TO plvoTiKoy Xpiopa, évdedupévor rv TavorAiay Tou ‘Ayiov 
Tlvevparoc, toracbe mode tiv ayrexemmévny dbvapey, Kat 
raurny karaywvilecbe héyorrec, Idvra isxiw éy ry évov- 
vapovrri pe Xptorg.—Cyr. M. Cat. iii. 3. 

Lavacro peccata purgantur,—chrismate Sanctus Spi- 
ritus, superfunditur. Pacian. de Bapt., quoted by Ham- 
mond de Confir. ch. vi. sect. iv. § 1. 
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said to comprehend the whole after-increase, 
seminally that is, and in embryo. Nor, be- 
cause the Church of England teaches that 
every infant dying before the commission of 
actual sin is undoubtedly saved by its Bap- 
tism, can it be fairly argued that the view 
here presented concerning the promise of 
some after and greater supplies of the Holy 
Spirit, contradicts the doctrine of the Church 
regarding Holy Baptism. Every child bap- 
tized in our Church is indeed taught in the 
Catechism to say of himself that he is sanc- 
tified by the Holy Spirit, which undoubt- 
edly applies to Baptismal Sanctification ; but 
every such child is pledged, through its 
sponsors, to come to the bishop to be con- 
firmed, and learns the Catechism as a prepa- 
ration for that holy rite. Till such child 
is arrived at years of discretion, Baptism is 
doubtless sufficient for all its spiritual neces- 
sities; but the vigour of manhood is ill sup- 
ported by that which is abundant nourish- 

ment for the child, and has need, not of milk, 7 
but of strong meat: and the life bestowed 
in Baptism may pine, and, perhaps, perish, 
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for want of those after-supplies which the 
stewards of God’s household have it in 
charge to bestow upon every man in due 
season *. 


* The Church, in maintaining the sufficiency of Bap- 
tism for salvation, asserts also the necessity of the 
Holy Communion; in like manner, Confirmation may 
be necessary in due time. What its necessity is in 
the estimation of the Church of England, though not 
expressly declared, is sufficiently intimated by the 
sentence which pronounces the Holy Communion 
necessary for salvation, and by the rule which 
makes Confirmation, or at least the intention of 
receiving that holy rite, necessary for the Communion. 
Dr. Hey, in his exposition of the XX Vth Article, says: 
“‘ Baptism then may be complete without Confirmation, 
if Confirmation is not to be had: and yet Confirmation 
may be requisite where it can be had.” I have quoted 
this, as giving Dr. Hey’s opinion of the necessity of 
Confirmation ; perhaps it is hardly acewrate to intimate 
that Baptism is not complete without Confirmation in 
any case: although South says, “ I look upon it (Con- 
firmation) as no less than the completion of Baptism in 
such as outlive their childhood, and for this cause called 
by the ancients reAeiwarc.” I venture to suggest, that it 
might have been more correct to say, that Confirmation 
was so called, not because it completed Baptism, but 
because it was looked upon as completing, furnishing, 
and equipping for his spiritual warfare the Christian 
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Notwithstanding, then, all that may be 
truly said of baptismal sanctification, it may 
be equally true that the Holy Ghost, the 
great Promise of the Christian covenant, in 
the sense in which that Blessed Gift was 
promised by our Lord to his Church, is not 


man. “It was not,” says Donne, ‘‘a Confirmation of 
Baptism, so as that Sacrament should be but a half 
Sacrament, but it was a Confirmation of Christians with 
increase of grace, when they came to such years as 
were naturally exposed to some temptations.” —Sermon 
ese 

The truth of the matter, as far as the baptismal en- 
gagement is concerned, seems well expressed in the 
following sentence from Clement Ellis, given in Words- 
worth’s Christian Institutes, vol. i. p. 206. ‘The en- 
gagement of others in our name may be interpreted 
ours, so long as we are not of understanding to engage 
for ourselves ; yet will it hold good no longer; nor 
was it ever intended to do so.” J. Taylor, in sect. 
iii., of his treatise on Confirmation, has something on 
this subject. “If any man objects that Baptism is 
sufficient, he (Tertullian) answers, It is true, it is 
sufficient to them that die presently ; but is not enough 
for them that are still to live, and to fight against their 
spiritual enemies. For in Baptism we do not receive the 
Holy Ghost ; but being cleansed by baptismal water, 
we are disposed for the Holy Spirit, under the bishop’s 
hand.” See note 7 on page 84 of this Treatise. 
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bestowed upon us at Baptism, but after- 
wards; and that this is so I shall now en- 
deavour to show. 

If the first examples may be taken for any 
guide, (and why should they not be taken 
for a sure guide in such a matter?) we have 
reason sufficient from the Acts of the Apos- 
tles to believe, that upon all who were bap- 
tized the Apostles afterwards laid their hands 
with prayer, and that by this means, and not 
by Baptism, the gift of the Holy Ghost was 
conveyed. St. Peter and St. John seem to 
have confirmed the whole’ city of the 
Samaritans, both men and women, and to 
have thus given them the Holy Ghost, for 
we are expressly informed that previously 
He was fallen “upon none of them, only 
they were baptized in the name of the Lord 
Jesus.” 

Again; St. Paul finds certain disciples at 
Ephesus, to whom he puts this question, 
“Have ye received the Holy Ghost since ye 
believed @” that is, (as is made evident by 
the Apostle’s subsequent enquiry,) since ye 

> Acts viii. 14—17. * Acts xix. 2. 
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professed the Christian faith in Baptism. 
From the Apostle’s question in this instance, 
two things are apparent—first, that the re- 
ceiving of the Holy Ghost was a common 
privilege, to which all became entitled by 
their Baptism; and secondly, that Baptism 
did not convey that privilege. In modern 
words, the enquiry of the Apostle might stand 
thus, Have ye been confirmed since ye were 
baptized‘? for of their Baptism St. Paul 
makes no doubt or question, though it after- 
wards appeared that they had not been 
made partakers even of this initiatory rite. 
From the whole transaction, as detailed in 
the 19th chapter of the Acts, it may be 
inférred, that many persons were in those 
times baptized, as the Samaritans had been, 
without the presence of the Apostles, whom 
the Apostles in their circuits visited and 
confirmed, if that rite had not yet been 
administered to them, and thus conveyed to 
them the Holy Ghost. Hence, in the first 


* Hoc est, si post baptisma manus impositionem, qua 


Spiritus Sanctus dari solet, accepistis.—Beda in Acts 
xis. 2 . 
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Kpistle to the Corinthians, St. Paul reminds 
them that the Gospel had been confirmed 
among them by the bestowal of supernatural 
powers; which Confirmation was in order to 
their final acceptance by the Lord Jesus, 
who “should also confirm them unto the 
end°*.” Hence, too, he appeals to the per- 
sonal knowledge of the whole Church of the 
Galatians, and rests the truth of his mission 
and preaching among them upon this, as an 
experienced fact, that under and by it they 
had received the Holy Ghost. In like man- 
ner he reminds the Ephesians, that after they 
believed (that is, had been® baptized,) they 


tL Cor: 1. 6—8: 

° "Ey 6 Kal morevoarrec éopoayicOnre TO Uvedpart, 
Eph. i. 13. Signum habentes redemptionis atque 
hereditatis future, Spiritum Sanctum datum post Bap- 
tismum. Itis thus that St. Ambrose paraphrases, or in- 
terprets the passage, and surely with good reason; for 
as Baptism is the outward profession of faith, so the fact 
of Baptism is the true criterion of believing. Fidelis, is 
a baptized person. An unbaptized person is infidelis, 
an unbeliever, because he has not yet professed the 
faith. In like manner, Jones, in his essay on Confirma- 
tion, interprets the Apostles’ hearing that Samaria had 
received the word of God, to mean that they heard of 
their having been baptized. ‘“ By receiving the word 
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were sealed with the Holy Spirit of promise 
(that is, the promised Holy Spirit had been 
consigned to them in Confirmation), whence 
the rite of Confirmation, in ages immediately 
consequent, went commonly by the name of 
“The Seal’.”. To which may be added the 
words of St. Paul to the Corinthians, where, 
desirous of impressing upon them the sacred- 


of God, the case itself instructs us we are to understand 
the taking upon themselves the Christian profession in 
Baptism,” sect. iv. Hammond interprets the words of 
our Saviour in John vii. 88, in the same manner. ‘“ He 
that believeth on me, out of his belly shall flow rivers,” 
&c. “Que fidelibus tantum promittebantur, in Bap- 
tismo non dabantur ;’’ where the whole force of his . 
argument depends upon the fact, that “ fidelis or a 
believer,” and ‘‘a baptized person,” are identical.— 
De Conf. sect. ii. § 8. 

7 « The whole action many times took these names, 
xpicpa, the Unction; yepobecia, the Imposition of 
Hands , ogpayic, the sign or seal of the Lord.” —Bing- 
ham, Book xii. c. i. § 1. ‘Then also, we are sealed 
with the Lord’s signature, marked, as it were, for God’s 
sheep, and so secured from being stolen by robbers.” — 
Wheatly, ch. ix. § 5. Hammond likens the gifts given 
in Confirmation, to a mark or cautery, by which Christ 
would make known his own servants, and quotes 2 Tim. 
ii, 19, “‘ The foundation of God standeth sure, having 
this seal,” as applicable to Confirmation.—See his Pre- 
face to the Treat. on Confir. 
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ness of that tie which bound them and him- 
self together in the common relationship of 
pastor and people, he reminds them of their 
Confirmation, * when the one Spirit, the basis 
and origin of Unity, had been given to dwell 
within them. It is God that confirmed us 
together with you [ BeBarey nHuac ovv vary | in 
Christ, having anointed [ ypicac | us by the unc- 
tion of the Holy Ghost ; who sealed [ cppayica- 
pevoc | us, pouring into our hearts the earnest of 
the Spirit. As far then as Scripture guides us 
in this matter, we are fully justified in con- 
cluding that in the very earliest ages of the 
Church all who believed were baptized; and, 
not by Baptism, but afterwards, and by prayer 
and Imposition of hands, received the gift of 
the Holy Ghost. 

There are two exceptions to this rule; one 
on occasion of the first bestowal of the Holy 
Ghost; the other in the instance of the 
Baptism of Cornelius and his household. 
Both these deserve consideration; and an 
exact attention to the circumstances of each 
will, I think, make it appear that they are to 

*.-2 Gor. ¥. 21, 22, 
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be looked upon as extraordinary occasions, 
and exceptions to the general rule. 

For the first: When the Holy Ghost was 
sent down from heaven, He came, without 
any human instrumentality, immediately 
from the Father: and this could not have 
been otherwise; all, even the natural gifts 
of God, must come, in the first instance, in a 
supernatural manner, however the preserva- 
tion and continuance of them may be for 
ever afterwards in an appointed course; 
which appointed course, in things natural, 
we term the course of Nature. The first 
tree is created by a miracle; but for its con- 
tinuance and preservation an instrumentality 
is provided; “it hath in itself the fruit of 
a tree, yielding seed*.” The first man is 
created out of the dust, perfect, and in full 
stature: but the continuance of these things 
is according to a fixed rule, and by a settled 
instrumentality. Nor is it otherwise in the 
kingdom of grace. The power of the minis- 
try was breathed’ into the Apostles, as God 


'en, i. 11, 12: ? John xx. 22. Gen. ii. 7. 
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breathed into the first man the breath of 
life; but that power, once given, is main- 
tained and transmitted’ by the instrument of 
Ordination; an instrument which the Holy 
Ghost does not supersede, but does, if I may 
so speak, Himself respect; in so far that He 
said to the Church at Antioch, “Separate me 
Barnabas and Saul for the work whereunto I 
have called them’*.” “God therefore,” that 
I may adopt the words of Bishop Jeremy 
Taylor *, “God hath done in this as in other 
graces and issues evangelical, which He pur- 
posed to continue in his Church for ever; 
He first gave it in miraculous and extraor- 
dinary manner, and then gave it by way of 
perpetual ministry. The Holy Ghost ap- 
peared at first like a prodigy, and with 
miracle; He descended in visible represent- 
ments, expressing Himself in revelations and 
powers extraordinary; but it being a pro- 

* “The words, Receive ye the Holy Ghost, are 
the very operative words for conferring this power.” — 
Andrews’ Serm. ix. of the Holy Ghost, vol. iii. p. 263. 
Ed. 1841. Oxf. 


® Acts xiii. 2, 3. 
* In the Life of Christ, Part ili. sect. xiil. c. 16. 
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mise intended to descend upon all ages of 
the Church, there was appointed a perpetual 
ministry for its conveyance; and still, though 
without a sign ° or miraculous representment, 
it is ministered in Confirmation by imposition 
of the bishop’s ° hands.” 

If then the Holy Ghost, the promise of 
the Father, was miraculously sent down at 
first, and when once given prefers to flow 
down from one vessel to another, and is not 
derived’ to each individual by immediate 


* So Bishop Andrews. ‘‘ After this, there is no more 
visible coming to be looked for, but... . after his 
accustomed usual manner, invisibly, He ceaseth not to 
come still, nor will not to the world’s end.’”—WSerm. i. 
p. 127, vol. iii. Oxf. 1841. 

° To the same purpose, South in his sermon on 
Prov. xxii. 6, where, having first asserted Confirmation 
to be of Divine and Apostolical Institution, he adds, 
It is also expressly instituted for the collation of those 
peculiar assistances and gifts of the Spirit, by the impo- 
sition of episcopal hands, which the rubric represents as 
requisite to bear him [the baptized person] through his 
Christian course and conflict, with comfort and success.” 
—Vol. iii. p. 403. Oxf. 1823. 

’ «We [Christ’s Ministers] have grace for grace, the 
Spirit therefore, to shed the Spirit upon you, that that 
precious ointment, the Holy Ghost is this Unction, which 
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transmissions from the Fountain-head: if 
human instrumentality is made use of, and 
appointed means ordained for the continua- 
tion of this mighty stream from man to man, 
and from generation to generation, this is. 
perfectly in accordance with other dealings 
of the Almighty in his kingdom of nature, 
and in his kingdom of grace. 

The other instance mentioned in Scripture, 
where the gift of the Holy Ghost was not 
bestowed by the instrumentality of Confir- 
mation, but immediately from above, is in 
the case of the Baptism of Cornelius and his 
household. This was a singular instance, and 
a miracle; and in that age of miracles no 


was poured upon the Head, upon Christ, may run 
down upon Aaron’s beard; and from those grey and 
grave and reverend hairs of. his ministers, may also go 
down to the skirts of his garments, to every one of you; 
who do not only make up the garment, that is, the 
visible, but the mystical body itself, of Christ Jesus. 
The dew of Hermon descends upon the mountains of 
Sion ; but the waters that fall upon the mountains, fall 
into the valleys too from thence; the Holy Ghost falls, 
through us, upon you also, so as that you may, so as 
that you must, find it in yourselves.”—Donne, Serm. 
xxvii. vol. i. p. 549. Ed. Alford. 1839. 


44 SECOND EXCEPTION, 


wonder if we sometimes find them taking 
place in the spiritual as well as in the natural 
kingdom. It would be no argument against 
the position that the gift of the Holy Ghost, 
once given, descends by the ordained instru- 
mentality of Confirmation, though more than 
one exception to the general rule appeared. 
There is, however, only one exception re- 
corded. Jam not prepared to say that there 
never were, or never can be any more; but 
this is the only exception of which we are 
certainly, and upon inspired testimony as- 
sured: and for this there is a reason which 
St. Peter in his account of the transaction 
mentions. It was for the conviction of that 
Apostle; it was to prove to him, and to the 
Church in general, what, without some such 
manifest interference, it appears they would 
not easily have received, namely, that it was 
in the purpose and will of God, that the 
Gentiles should be admitted to his Church, 
and made partakers of his promise. For 
these were the circumstances of the case; 
St. Peter had been sent to preach to Cor- 
nelius: and in divers manners had been 
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warned that he should go, not counting the 
Gentiles any longer unclean, for that God 
had cleansed them. And while he is 
preaching to them, uncertain yet what steps 
he is to pursue, God Himself interposes; 
and by bestowing upon Cornelius and his 
company the one great gift which was 
peculiar to the Christian Church, convinces 
the Apostle that He had Himself accepted 
them to be fellow-heirs, and of the same 
body: whereupon St. Peter at once com- 
mands them to be baptized, for, as he ar- 
gues with the Church, who were somewhat 
offended with this proceeding, “ Who was I, 
that I could withstand God? The Holy 
Ghost fell on them as it did upon us at the 
beginning: that is, in a miraculous manner, 
without any human agency or interposition, 
as in the first descent on the day of Pente- 
cost; God, therefore, having thus Himself 
sealed them for his own with the Holy Spirit 
of Promise, “ who was I%,” that I should re- 
fuse to acknowledge them ? 

Having thus examined the only two in- 

* Acts x1. 17. 
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stances recorded in Holy Writ, where the 
gift of the Holy Ghost was bestowed by any 
other method than that of Confirmation ; and 
having assigned reasons apparently sufficient 
and satisfactory, why in these two instances 
it should thus have been; having also briefly 
indicated the principal texts of Scripture, 
which serve to throw light upon the subject 
of Confirmation in general, it may be well to 
review the points which seem to be esta- 
blished by them, and these are, 

Ist, That there is a promise of the Holy 
Ghost, peculiar to the Christian Covenant; 
and first bestowed on the Day of Pentecost. 

2ndly, That this gift is personal, bestowed 
upon each member of the Church, but not 
at Baptism. 

3rdly, That at the first, this gift was be- 
stowed miraculously; but afterwards, by a set- 
tled instrumentality, which, in the Apostles’ 
times, consisted in prayer and the laying on 
of hands. 

The next matter of enquiry is, whether 
the Church now possesses the same means 
which she was originally possessed of for 
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conveying the Holy Ghost; in other words, 
whether Confirmation, as at present adminis- 
tered, is the same rite as that practised by 
the Apostles, or whether it is to be consi- 
dered (as it has sometimes been represented) 
merely in the light of a pious and laudable 
ceremony, instituted in imitation of the A pos- 
tolic practice. 

-Nor is this question one of minor import- 
ance, for, if Confirmation, as at present 
existing, be only an imitative ceremony; if 
it be a mere form of Episcopal Benediction, 
adopted and sanctioned by the Church; then 
is it of no greater efficacy than are the prayers 
and blessings of the bishop bestowed under 
any form which the Church might have been 
pleased to sanction: it is binding upon us.as 
a venerable Ecclesiastical Rite, the same au- 
thority which adopted it, might however, if it 
had been thought good, have appointed and 
sanctioned some other equivalent ceremonies 
in its place. But if Confirmation be the self- 
same rite which was instituted by the Apo- 
stles, and which we meet with in the inspired 
record of their acts, then it is no ordinary 
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Ecclesiastical Rite of Episcopal Benediction, 
but must be acknowledged efficacious for the 
same purposes for which it was originally 
ordained, and for which, ever since its insti- 
tution it has been continued; unless we are 
to suppose that the promised gift, which it 
originally conveyed, and for the sake of 
which it existed, has perished from the 
Church; or that the original method of its 
bestowal has been worn out by age, or super- 
seded by some other, and more efficient, 
instrumentality. 

And this question it is the more necessary 
to examine, because the view which repre- 
sents Confirmation in the light of a ceremony 
not instituted by the Apostles, but merely 
founded in their practice, seems to have been 
creeping in, and gaining ground, without 
having been any where formally asserted and 
maintained ; so that if it be not true, there is 
cause to fear, lest we should lose the things 
which we have heard, by letting them slip, 
and this for the want of taking that “earnest 
heed” which the Apostle recommends. For 
the view which I now speak of has certainly 
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been propounded, or at least intimated ; 
and although it may never have assumed 
the form of a fixed and defined theological 
dogma, yet I am persuaded it has obtained 
a kind of silent acquiescence among many 
of us. It appears, for instance, to be in a 
manner taken for granted, or at least sanc- 
tioned in “ The necessary Doctrine and Erudi- 
tion for any Christian man;” a book set 
forth by authority in the year 1543, in the 
very dawn of the Reformation, and otherwise 
called “The King’s Book.” It is there stated 
that “the Apostles, although they did cer- 
tainly know and believe that all such as had 
duly received the sacrament of Baptism, were 
by virtue and efficacy thereof perfectly re- 
generated in Christ, perfectly incorporated 
and made the very members of his body, and 
had received full remission of their sins, and 
were endued with graces and gifts of the 
Holy Ghost; yet they went unto the people 
after they were baptized, and so by their 
prayer and imposition of their hands upon 
them, the Holy Ghost was given and con- 
ferred unto them. And the said people did 
D 
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_ speak divers languages, whereby not only 
they which had received Baptism and pro- 
fessed Christ were the better confirmed and 
established in Christ’s religion, and made 
more constant to confess the same; but also 
other which were out of the Church, and in- 
fidels, might the sooner be reduced by such 
gift and miracle from their errors, and be 
brought into the right belief of Christ and 
his Gospel. 

“Whereupon the holy Fathers of the pri- 
mitive Church taking occasion, and founding 
themselves upon the said acts and deeds of 
the Apostles, and considering also that such 
as had once received the gifts and benefits of 
the Holy Ghost by the Sacrament of Baptism, 
might, and oftentimes did, indeed, by temp- 
tation, frailty, or otherwise by their own sin 
and malice, lose and fall from the same again, 
did use and observe, (as it hath been hitherto, 
by succession of ages, continued,) that all 
Christian people should, after their Baptism, 
be presented to their bishops, to the intent 
that, by their prayers, and imposition of their 
hands, and consigning of them with the holy 
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chrism, they should be confirmed; that is to 
say, they should receive such gifts of the 
Holy Ghost, as whereby they should be so 
corroborated and established in the gifts and 
graces before received in Baptism, that they 
should not lightly fall again from the same, 
&c. &c.; and finally, that they should attain 
increase and abundance of virtues and graces 
of the Holy Ghost.” 

In the view of Confirmation here pre- 
sented, it is distinctly maintained that ghostly 
strength and additional graces are obtained 
and bestowed by its instrumentality. It is, 
however, as distinctly alleged to be ° not an 
apostolic ordinance, in the proper sense of 


° The same view apparently is taken by Dr. Hey, in 
his Lectures on the Articles: in the same place, how- 
ever, he seems to maintain that Confirmation is the 
means of bestowing the Holy Ghost. The Holy Spirit 
“was granted to their [the Apostles] petitions. It 
showed itself at first in some supernatural effects... . 
But the Comforter was to be sent to Christians in all 
ages, to guide them into all truth, to reprove and inspire 
them, to work in them both to will and to do: yet He 
was to be asked for; what more natural mode of calling 
down the Holy Spirit could be adopted, when his gifts 
became ordinary, than one which was some imitation of 
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the words; but an ecclesiastical ceremony 
instituted by the Fathers, “founding them- 


the mode used by authority when they were extra- 
ordinary ?”’—Book iv. Art. xxv. sec. iil. 

Burnet, in one part of his exposition of the 25th 
Article, seems to assert Confirmation to be the apostolic 
Ceremony. He says that Confirmation was an apostolic 
function, accompanied by extraordinary effects—that 
the end of these effects was the attestation of the Gospel 
to the world; that this end having been accomplished, 
the miraculous effects ceased, but that the function was 
continued. 

In the next paragraph, however, Confirmation is 
represented as a merely imitative ceremony. 

‘We think it is in the power of the Church to require 
all such as have been baptized to come before the bishop 
and renew their baptismal vow, and pray for God’s 
Holy Spirit to enable them to keep their vow; and, 
upon their doing this, the bishop may solemnly pray 
over them, with that. ancient and almost natural cere- 
mony, of laying his hands upon them, which is only a 
designation of the persons so prayed over and blessed, 
that God may seal and defend them with his Holy 
Spirit, in which, according to the nature of the new cove- 
nant, we are sure that such as do thus vow and pray do 
also receive the Holy Spirit, according to the promise 
that our Saviour has made us. In this action there is 
nothing but what is in the power of the Church to do, 
even without any other warrant or precedent.” This is 
Bishop Bumet's view. The Puritans, however, con- 
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selves upon” apostolic practice. In accord- 
ance with which view of the case, Hammond, 
after quoting the passage from the King’s 
Book transcribed above, makes a very clear 
distinction between the origin of Confirma- 
tion and its foundation. In the one, in its 
origin, that is, or institution, he calls it eccle- 
siastical ; in the other, that is, in its founda- 
tion, he calls it apostolic; for he says of us, 
that is, of our reformed Church, “Nec quic- 
quam de origine aut fundamento, illa Eccle- 
siastica, hoc Apostolico, nedum de usu et 
beneficiis hujus Ritts immutandum existima- 
vimus.” “That we have made no innovation 
either in the origin of Confirmation, which 
is ecclesiastical, or its foundation, which is 
apostolic.” 

These authorities are certainly of consider- 


ceived that there was something more in the ceremony 
of episcopal laying on of hands, than Burnet here repre- 
sents: they were dissatisfied, as Neale tells us, with 
that part of the office where the bishop lays his hand 
upon the children, to certify them of God’s goodness 
and favour towards them; ‘‘ which seems to impute a 
sacramental efficacy to the imposition of hands,”—Hist. 
of the Puritans, vol. i. p. 158. Lond. 1837. 
D3 
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able weight on one side of the question. 
The first, however, is no evidence of the 
sense of the Church of England at the pre- 
sent day, whatever authority it may have 
carried with it when first promulgated; and, 
issued as it was in the very beginning of the 
Reformation, may be expected to stand in 
need, in many points, of the advantage of 
after consideration, and maturer councils. 
The other is the opinion (if opinion it 
may be called) of one of our most learned 
and best divines; but it appears to have been 
thrown out, as it were, casually, and without 
any especial consideration of the point in 
question. In order to show that this is the 
ease, it may be observed, that, in § 2 of the 
same chapter and section, he speaks much 
less distinctly, “Inter Ritus apostolicos aut 
ecclesiasticos, licet non inter Sacramenta a 
Christo instituta, Confirmationem Episcopalem 
numerare eonsuevimus.” “Although we do 
not hold Episcopal Confirmation to be one of 
the Sacraments ordained by Christ Himself, 
yet we have ever reckoned it among the num- 
ber of rites apostolical or ecclesiastical.” The 
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italics here are his own; and in § 7 of his 
‘Preface he gives Confirmation the highest 
place, next to the two Sacraments which our 
Lord instituted. “Post gemina a Christo 
ipso instituta Sacramenta, nihil est quod ad 
perenne Christi aut duraturum obsequium, 
ad sinceram et aperapéAnrov Evangelice legis 
obedientiam fortius obliget; nihil a cujus’ 
diligenti et prudenti administratione auctiores 
Reipublice Christiane fruges sperari possent ; 
nihil denique cui aut neglecto, aut pro forma, 
aut ex opere, ut aiunt, operato Aeroupyoupevyy, 
majora et perniciosiora pietatis. dispendia im- 
putanda videntur.” “Next to the two sacra- 
ments instituted by Christ Himself, there is 
nothing which more surely and powerfully 
obliges us to the obedience of Christ, or to a 
sincere and unflinching compliance with the 
requisitions of the Gospel; nothing which 
gives greater promise of abundant fruits to 
the Christian commonwealth, if it be only 
diligently and prudently administered; no- 
thing which if it be either neglected, or ob- 
served as a mere form, or as it is said, ev 
opere operato, threatens to be the occasion of 
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greater and more pernicious wastefulness to 
piety and devotion.” It is difficult to recon- 
cile such sentiments with a settled opinion 
that Confirmation is a mere ecclesiastical rite, 
and not of apostolic institution. 

There appears, however, to be ample 
ground to justify an examination of this 
question: and the first thing to be observed, 
is, that the assertion concerning our rite of 
Confirmation, that it is not the apostolic rite, 
but a mere ecclesiastical institution, is not 
supported by any argument or proof adduced 
in its favour, Yet upon this point some 
proof might reasonably be expected. Ori- 
ginally, beyond all question, the practice was 
apostolic; if it ever ceased to be so, some 
time should be assigned when the alteration 
took place, and when Confirmation became 
something different from what it was origin- 
ally. The onus probandi lies surely with 
those who deny its apostolical origin. For 
this is the state of the case.. We find a rite 
existing in the Church, which has existed in 
all ages ; a rite, apparently at least, the same 
as the apostolic rite; bearing for one of its 
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usual titles the ‘same name; occupying tlie 
same place in the order of its ? administration 
which it ever occupied; inviolably confined 
to the same administrator; applied to the 
same persons, and professedly* for the same 
purpose: the natural conclusion is that it is 
the selfsame rite; and so it must be con- 
sidered—no reason appearing to the con- 
trary. 

There is not, upon the face of the matter, 
greater cause to question whether Confirma- 
tion be the apostolic ceremony, than there is 
to question the identity of our Baptism with 
apostolic Baptism; or, to take an example 
which perhaps may be considered more appo- 
site, whether ordination, as at present exer- 
cised, be the same rite which was instituted 
in the apostolic Church. “Since, therefore, 


1 XeipoOecia, ‘ Laying on of Hands.”—Book of Com- 
mon Prayer. 

? Pearson in Act. Apost. Lect. v. 6. Minor Theol. 
Works, ed. Churton. A Discourse on Confirmation, 
Jer. Taylor, sect. iv. 

$ Strengthen them we beseech Thee, O Lord, with 
tHE Hoty Guost, roe Comrorter.—Order of Confir. 
Book of Com. Prayer. 

Dd 
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it is undeniably certain that after the mira- 
culous gifts were ceased, yet still this practice 
of imposition of hands was, with the general_ 
approbation of the Christian Church, conti- 
nued to succeeding ages, I ask (says Bishop 
Hall) when and why it ceased? have we any 
warrant for banishing it out of the Church 
of God?..... Have we less need of grace 
or Confirmation than our forefathers? Or is 
the power of God’s ordinance abated, and 
now languisheth with age? or are we less 
qualified to perform this gracious act than 
our predecessors * ?” 

As to the variations which have occurred 
in the administration of this venerable ordi- 
nance, the same thing, though not perhaps to 
the same extent, has happened in the case of 
Baptism itself: only as no particular form 
of administering Confirmation was enjoined, 
it would appear more pardonable if some 
Churches should have ‘added to, or even 


* XewpoOecia, sect. 8. 

* Observetur chrisma statim post Apostolorum tem- 
pora in Confirmatione, seu simul cum manuum imposi- 
tione adhibitum esse; unde hic ritus Confirmationis 
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altered the outward ceremonial. In our 
Church the pure apostolic model, without 


aliquando sub chrismatis, aliquando sub impositionis 
manuum nomine innotesceret. Unde Greci, chrisma- 
tioni magis addicti, de qua in sacris literis, quod ad 
hance rem pertinet, nihil legimus, impositionem manuum 
paulatim neglexerunt. Sed illius chrismatis confec- 
tionem archiepiscopis aut patriarchis reservabant ; 
usum autem jam confecti et episcopis et presbyteris 
permittebant. Latini vero primo obsignationem, sive 
unctionem frontis, in baptismo presbyteris permittebant, 
sed impositionem manuum soli episcopo reservabant.— 
Pearson, Lect. V. in Act. Apost. § 6; Min. Theol. 
Works, vol. i. p. 362. 

Bingham, however, declares that the Greeks still 
maintained imposition of hands. Hammond’s account 
of the matter, and of the reason of the use of a material 
chrism, is as follows :—Unctionis mentiones non raro in 
Scripturis reperiuntur, preecipue, 2 Cor. i. 22, et 1 John 
ii. 27. Ee certe, non dubitarem, figuratze, quibus non 
visibile unguentum, sed invisibilia Spiritus dona signifi- 
cantur, sic tamen ut ailusionibus istis permoti antiqui 
patres, in invocando super neophytos Spiritu Sancto, 
cujus dona wnctionem ab apostolis vocitari intellexerant, 
unguentum ipsum, quod ad varios usus Apostolos usur- 
passe videbant, adhibendum putarent; et episcopalium 
manuum impositioni adjungendum. Hine illud Cyrilli 
Kar. y. plurima Scripture loca ad chrisma suum ac- 
commodantis, illud preesertim Johannis, quo unctionem 
nos omnia docere scripsit, rovro guAdtere damdov, av- 
tw ydp éort rovro didaxrixdv, Hoe incorruptum servate, 
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increase or diminution, is observed; and to 
this, I conclude, allusion is made in the ser- 
vice, the bishop declaring that after the ea- 
ample of the Apostles he has now laid his 
hands upon the heads of the persons con- 
firmed; not intimating thereby, as I appre- 
hend, that Confirmation itself, as practised in 
our Church, is a rite merely imitative of the 
apostolic rite; but guarding against the of- 
fence which would undoubtedly be caused by 
a departure, in the method of its administra- 
tion, from the customary ceremonial; for 
just before the Reformation chrism was uni- 
versally employed in Confirmation, and the 
Romish custom of giving a blow on the 


de omnibus enim decebit: xaBie dpriwe hKovcare rod 
Makapiov “Iwdyvov éyovroc, cal moda wept TovTou 
xpicparoc gogodovrroc.. Sic ut paulo ante a Johanne 
audivistis, eum multa de Chrismate hoc philosopharetur. 
Hine ille etiam in sacris literis ritis ipsius appella- 
tiones, Confirmatio, Consignatio, Chrismatio, Arrha, sin- 
gule etiam ex 2 Cor. i, 22, adeo dilucide desumpte 
videntur, scil. [Qui confirmat nos Deus, et unxit nos, 
et signavit, et dedit pignus Spiritis in cordibus nostris] ut 
de hoe ipso Confirmationis ritu antiquoram non pauci 
interpretati sint.— Ch. iii, sect. i, § 8. 
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cheek was usual in all the Churches of the 
West. It was well, then, in recurring ® to 
the primitive practice, to state at the same 
time the reason for this recurrence. 

On the whole it may, I think, be concluded 
from what has just been said, (in the absence 
at least of all proof to the contrary), that 
Confirmation existing at the present day, has 
descended from the Apostles to ourselves, 
and is the selfsame rite which we read of as 
existing in the apostolic Church. 

The same conclusion will follow from a 
consideration of that passage in the sixth 
chapter of the Epistle to the Hebrews, in 
which mention is made of “the doctrine of 
imposition of hands.” “That Confirmation 
is here intended, not only all antiquity, but 
all late interpreters, except some few, .. . do 
unanimously ‘ agree,” and there appears no 
ground for disputing their interpretation. 


6 « The Church of England closely imitates the Apos- 
tles in using no chrism, only prayer and imposition of 
hands.” —Hey’s Lect. on the Art, Book iv. Art. xxv. 
sect. lil, 

7 Bp. Hall, xerpo8. sect. ii—Ad_ hane itidem 
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The ceremony of imposition of hands was 
employed not only in Confirmation, but for 
the reconciling of penitents; for the admis- 
sion ® of catechumens; and for conveying the 
power of the keys. To none’ of these, how- 
ever, can the passage in question be so appro- 


Spiritis largitionem non tantum Act. xix. 5, sed et 
Heb. vi. 2, accommodanda censuit idem author [S. 
Chrysostomus]: émBécewe yepor, inquit, olrw yap 7 
IIvedpa é\apBavoy, quam interpretationem ab eo mutu- 
atus est Theophylactus.—Ham. de Con. c. iil. sect. 1. 
§ 6. 

* Conc. Elib. can. 37. 77. Videatur in Euchologio 
per Goar, p. 334.—Evy7) cic ro rotjoae karnyovpevor, 
ubi éuguog, oppayif et, kal extribnor yetpa.— Hammond de 
Con. ch. ii. sect. v. 

* See this point argued at large in the latter part of 
the first section of J. Taylor’s Treatise on Confirma- 
tion. 

Whitby’s note on the passage is as follows :— 

“Imposition of hands was used in ordination, healing 
of the sick, and absolution of penitents; but this im- 
position of hands was not common to all Christians, nor 
Joined with Baptism; nor was it reckoned among the 
principles, or initiatory doctrines of the Christian faith. 

‘It remains, therefore, that we understand this of the 
imposition of the Apostles’ hands used after Baptism 


for the receiving of the Holy Ghost, mentioned in 
Acts viii. 17.” 
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priately applied as to the rite of Confirmation ; 
for imposition of hands is here mentioned as 
one of the rudiments of religion, necessary 
for all persons of the Christian name, which 
can be said of none other of those rites in 
which imposition of hands was usually em- 
ployed, but of Confirmation alone. And, 
moreover, the order in which it is here men- 
tioned, seems to point out the particular 
ceremony intended—* Repentance, faith, Bap- 
tism, imposition of hands;” this being ex- 
actly the order which Confirmation has in- 
variably occupied in the economy of the 
Church. If, therefore, any particular rite is 
intended in this passage of the Epistle to the 
Hebrews, it would appear to be Confirmation : 
but if by the words “imposition of hands” 
the ceremony in general, when used for any 
sacred purposes, is intended, then Confirma- 
tion is included; any way that ceremony is 
meant. From which it appears that this 
holy rite was destined for continuance in the 
Church; and not meant to perish with the 
Apostles who gave birth to it: being one of 
the rudiments and first principles of our holy 
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religion, it may no more cease than repent- 
ance, faith, and Baptism, or any other of 
those necessary “doctrines” with which it is 
classed by the Apostle: it is a foundation 
stone, not to be removed without damage 
and danger to the whole edifice. Since then 
Confirmation, as it existed in the days of the 
Apostles, was destined to continue, and since 
a rite now exists which has descended in an 
unbroken succession from their days, “a 
'never-interrupted, never-disallowed institu- 
tion,” purporting to be the selfsame rite 
which then existed, carrying the same name, 
and practised professedly for the same pur- 
poses, the inevitable conclusion is that it is 
the selfsame rite, and not an institution in 
mere imitation of it. 

The same conclusion may be drawn from a 
consideration of the purpose for which Con- 
firmation was originally instituted ; ‘namely, 
for the collation of the Holy Ghost. 

This, as has been before shown, was the 
proper end of apostolic Confirmation; and. 


* Bp. Hall’s xetpo6. sect. viii. 
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since the gift of the Holy Ghost is not to be 
removed, but is to abide with the Church 
for ever, there appears no reason why Confir- 
mation, the appointed ordinance for convey- 
ing it, should be removed. In the words of 
Bp. Jeremy Taylor, “We find no other way 
of performing it, nor any ordinary convey- 
ance of the Spirit to all people but this; and 
we find that the Holy Ghost actually was 
given this way, therefore the effect, to wit, 
the Holy Ghost, being to continue for ever, 
and the promise of universal concernment, 
this way also of its communication, to wit, by 
-apostolical imposition of hands, is also “ per- 
petuum ministerium’,” and exists therefore 
in our rite of Confirmation at the present 
day. 

In opposition to this it has sometimes been 
suggested, that the Holy Ghost, as bestowed 
on the Day of Pentecost, and continued 
through the imposition of the Apostles’ 
hands, was given solely for miraculous pur- 
poses, and to enable the Church to work 


2 Jer. Taylor, Episcopacy Asserted, sect. vii. 


66 OBJECTION FROM THE WANT 


those wonders by which witness was origin- 
ally given to the first preachers of Chris- 
tianity; from whence it has been inferred, 
that, these powers having now ceased, the 
rite by which they were conveyed has also 
‘ceased virtually. 

In reply to this argument it may be ob- 
served, that the gift originally bestowed on 
the Day of Pentecost, and conveyed by the 
act of apostolic Confirmation, was that very 
gift of the Holy Ghost which our Blessed 
Lord * promised to his Church: but that gift 
was not confined by the words of his promise 
to miraculous purposes, which were but a 
part of its outward manifestations, and, ac- 
cording to St. Paul*, among its less impor- 


* “ Being assembled together with them, he com- 
manded them not to depart from Jerusalem, but to wait 
for the promise of the Father which, saith he, ye have 
heard of me: for John truly baptized with water, but ye 
shall be baptized with the Holy Ghost not many days 
hence’’—that is, evidently, on the Day of Pentecost.— 
Acts i. 4, 5. 

* “The fruit of the Spirit is charity, joy, peace, 
long-suffering, gentleness, goodness, faith, meekness, 
temperance.”—Gal. v. 22, 23. ‘“ Though I speak with 
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tant ° effects. In its abiding operations the 
Holy Ghost was to be a Comforter and Pro- 
tector, a Spirit of Truth, leading into all 
truth; a life-giving ° Principle, by which 


the tongues of men and angels, and have not charity... 
and though I have the gift of prophecy, and understand 
all mysteries and all knowledge, and though I have all 
faith so that I could remove mountains, and have not 
charity, I am nothing. Charity is long-suffering and 
kind, &c. Charity doth not behave itself unseemly. 
Charity never faileth ; but tongues, and prophecies, and 
knowledge shall fail.”"—1 Cor. xiii. 
‘O é€ xapro¢g rod Lvetparde éorw "Ayan, Gal. v. 
’"Ayarn, 1 Cor. xiii. 
MaxpoOvpia, Gal. v. “Ayan paxpobupe?, 
1 Cor. xiii. 
Xonordrne, Gal. v. “Ayaan xpnoreverat, 1 Cor. 
xiil. 
Tlpgernc, Gal. v. ‘Ayan ov mapokivera, 
1 Cor. xiii. 

Covet earnestly the best gifts: and yet I show youa 
more excellent way, the way, namely, of charity, which, 
with its fruits, are all described in the Epistle to the 
Galatians to be (as has been shown above) the fruits of 
the Spirit. 

Py Cor. xii: 31; xtv./22. 

° Rivers of Living Water. John vii. 38,39. “ This 
spake He of the Spirit which they that believed on Him 
should afterwards receive, for as yet the Holy Ghost 
was not, because that Jesus was not yet glorified.” 
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union with Christ was to be maintained, and 
those works of charity performed by which 
we ‘abide in Him and He in us. These 
therefore being the internal, permanent, uni- 
versally necessary operations of the Holy 
Ghost, and being all referable, by scriptural 
proof, to the gift on the day of Pentecost, it 
cannot be considered as any argument against 
the identity of our Confirmation with apos- 
tolic imposition of hands, to say, that now-a- 
days it is no longer followed by the power of 
working miracles *, or the gift of tongues. 


7 See John xiv. Inthe same divine discourse where- 
in our Blessed Lord promises the Holy Ghost the 
Comforter, He explains to his disciples (see ver. 23) 
that the indwelling of that Spirit, and his remaining 
with them, must depend upon the fact of their obedience 
to his commandments, which commandment is love or 
charity. 1 John iv. 21. 

Compare also the first epistle of St. John iii. 23, 24, 
with the 23rd verse of the fourteenth chapter of the 
Gospel, where charity is also mentioned as the fruit of 
the Spirit. And hereby (that is, if we love one another) 
we know that God dwelleth in us, by (that is, through 
the indwelling of) the Holy Ghost which He has given 
us. 

* Bishop Andrews argues that we Gentiles, being 
not of the seed of Abraham, have no promise of the 
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In St. Augustine’s time, the absence of 
these miraculous effects was not considered 
any objection to the doctrine that Confirma- 
tion conveyed the Holy Ghost. For he thus 
speaks: “ When we have laid the hand upon 
these little ° children, does any body wait to 
hear whether they will speak with tongues? 
and when he perceives that they do not, is 
there one among you so perverse of heart as 
to say they have not received the Holy 
Ghost, for that, had they received it, they 
would speak with tongues, as was the case 
originally? But (he goes on to say) if there 
is no miraculous attestation of the presence 
of the Holy Ghost, how may a man be certi- 


Holy Ghost for miraculous purposes: ‘‘ You remember 
the two pourings ; one upon their sons ; the other upon 
his servants. This latter is it by which we come in: 
we are not of their sons, we claim not by that; God 
made us his servants, for by that we hold. Now in this 
latter pouring on his servants, which only concerns us, 
visions and dreams are left quite out, if any man pretend 
them now, we say with Jeremiah, ‘Let a dream go for 
adream.’ Ch, xxiii. 28.”—Serm. xi. vol. ill. p. 313. 
® Not infants in years, but spiritual “little ones,” 
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fied that he has received it? Let him in- 
quire of his own heart. If he love his bro- 
ther, the Spirit of God abideth in him. Let 
him see that he approve himself in the eyes 
of God. Let him see if there be in him the 
affection of peace and unity, the love of the 
universal Church throughout the world’.” 
“Let no man,” says Bishop Hall’, “pretend 
that because the miraculous gifts of the 
apostolical imposition of hands are long since 
ceased, therefore the act is now idle and 
useless. Divine institutions are ill-measured 
by sensible operations. There are spiritual 
and invisible fruits of holy ordinances, which, 
as being most proper for them, shall be per- 
petually produced by them, through the 


blessing of the Almighty, even when there | 


is no appearance of any outward efficiency. 
Such are they which proceed from the im- 
position of sacred and authorized hands, if 
the judgment of a learned father and eminent 


* Tract vi. on 1 John ii. § 10. Tom. ix. p. 254, 
where much more to the like effect. 
* Xewwobecia, sect. vi. 
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saint may find place with us; ‘It is not now,’ 
saith he, ‘as it was, that by the testimony’ 
of temporal and sensible miracles the Holy 
Ghost is by the imposition of hands given, as 
formerly it was, for the commendation and 
better setting forth of the then new-moulded 
faith, and for the enlargement of the new- 
begun Church: for who doth now expect 
that those upon whom hands are im- 
posed for the receiving of the Holy Spirit, 
should suddenly begin to speak with tongues ? 
But invisibly and secretly, by the bond of 
peace, is the love of God conceived to be 
thus inspired into their hearts; so that they 
may say: The love of God is shed abroad in 
our hearts, by the Holy Ghost which is given 
us. "—Aug. de Bapt. lib. ii. ¢. 16. 

From what has been said it appears, that, 
judging from Scripture alone, we have every 
reason to believe that Confirmation, as now 
practised in the Church, is the same rite 
which was instituted by the Apostles, handed 
down from their times to ours. In the. 
words of the sixtieth Canon, “It is a solemn, 
ancient, and laudable custom, in the Church 
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éf God, continued from the Apostles’ time.” 
“St, Cyprian,” as it has been well observed > 
“not only recognizes it among the established 
ordinances of the Church in his day, but 
identifies it with the proceedings of St. Peter 
and St. John, when they were sent to visit 
those converts in Samaria, who had been 
baptized by Philip the Deacon.” “The same 
practice,” says St. Cyprian, “is now observed 
among us, [quod nune quoque apud nos 
geritur] that those who are baptized in the 
Church be presented to the chief rulers of 
the Church, that by our prayer, and the im- 
position of the hand, they may obtain the 
Holy Ghost, and by the sign of the Lord be 
perfected.” 

From Scripture alone, then, there are suf- 
ficient grounds for believing that Confirma- 
tion is not a mere external ceremony which 
the Church has thought good to adopt, 
grounding her proceeding, from motives of 
piety and expediency, upon the practice of 


° A Father’s Letters to his Son on the Apostolic Rite 


of Confirmation, by J. E. Tyler, B.D. Letter iv. 
p. 42, 43. 
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the Apostles; that it is not to be considered 
merely as a means, in the use of which per- 
sons baptized may hope for God’s blessing 
through the prayers of the Church and of 
the bishop; but that it is something far more 
definite and vital; being the appointed chan- 
nel, the divinely-sanctioned instrumentality, 
by which, in the economy of grace, the Holy 
Spirit, promised by the Lord Jesus Christ, 
and sent down from above at the day of 
Pentecost, is conveyed, sealed, and ensured 
to all his members. And here it may be re- 
marked, as a subsidiary argument, that the 
constant ceremonial observance of Whitsun- 
tide appears like a perpetual witness to the 
truth of what is here advanced, recording, as 
it does, the transactions of the day of Pente- 
cost, and that Baptism of the Holy Ghost 
which the word of God connects with the 
apostolic rite of imposition of hands, and 
with no other. 

If the spiritual outpourings of the Day of 
Pentecost determined with the death of the 
Apostles, and have no living operation now, 
why is that festival still observed as one of 

E 
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the very chiefest of the Christian Church? 
The memorial of the miraculous powers, 
given for confirmation of the infant faith, 
cannot be the proper and sole object of our 
Pentecostal festival, for that would degrade 
Whitsunday to be but, as it were, the hand- 
maid of Epiphany; in which case it should 
be celebrated with inferior, instead of greater, 
circumstance and observances. 

But if, while it is allowed that the pro- 
mised gift still remains, Confirmation is at 
the same time asserted to be no longer the 
means of its communication, we ask why we 
should be called upon to assent to this asser- 
tion? At what time Confirmation was de- 
prived of its once undoubted power and effi- 
eacy? Or whether any authority can be 
adduced for supposing that it has been super- 
seded by any other ordinance? Whether 
Baptism, which undoubtedly entitles us to all 
spiritual privileges, and puts us into a capa- 
city for their reception, can be supposed 
actually to convey them all, and this among 
others, when we are assured, upon inspired 
testimony, it did not so at the beginning ; 
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and have no authority for believing that it 
has become instrumental to other purposes 
than those which were originally effected by 
its means? Or whether, lastly, we can be- 
lieve that the Holy Ghost descends miracu- 
lously, and without any instrumentality, in 
these latter days, when it is acknowledged 
not so to have descended upon those whom 
even Apostles themselves converted and bap- 
tized ? 

The view of Confirmation here presented 
is of such vast importance, and entails such 
momentous consequences, that its truth de- 
serves to be either established or refuted; 
and one of the chiefest means which God 
has given us for this purpose, next to an ex- 
amination of scriptural testimony, is an in- 
quiry into the belief of after-ages on the 
point; if the view here deduced from Holy 
Scripture shall appear to be sanctioned by 
the great lights and doctors of the Christian 
Church ; if it can be shown that this opinion 
concerning the rite of Confirmation prevailed 
in the earliest times of which any record has 
been preserved to us, the point here laboured 
E2 


76 AUTHORITIES COLLECTED 


for will have been established by every pos- 
sible means of reasonable conviction; at least, 
it cannot be discarded as a novelty; nor can 
there be presumption in pressing and inviting 
attention to it, at a time when there is much 
reason to believe that it is greatly obscured, 
and in some danger of being entirely lost 
sight of. And here the task is easy, having 
been already accomplished by many and 
esteemed writers of our own Communion. 

I am to show, then, by reference to an- 
cient authorities, that great and good men 
in early times, though fully acknowledging 
the power and saving efficacy of holy Bap- 
tism, through the operation of the Spirit of 
God, maintained nevertheless that Confirma- 
tion was the means of bestowing the Holy 
Ghost; and that the early Church, though 
with some * variety of the external rite, (for 


* “ However ceremonies and rites may be varied, 
yet, in their essential parts, they are of perpetual obli- 
gation.” —Bishop Lloyd, Serm. on Acts ii. 42. Tilus- 
trations of the Liturgy by J. Brogden, vol. iii. p. 410. 

Bingham, however, says that imposition of hands was 
always maintained in the performance of Confirmation 
by the Greeks, and quotes the author of the Constitu- 
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chrism was, and still is, used in a large sec- 
tion of the Church,) ever practised Confirma- 
tion as effectual for that end. “The first 
converts whom the Apostles baptized were 
confirmed,” says Dean Comber, “by the im- 
mediate hand of God; and He, by miraculous 
gifts, sealed their baptism; .... but it was not 
long before the Apostles were appointed to 
minister in giving the Holy Spirit to the 
newly-baptized, and then they instituted the 
rite of laying on of hands. ... The Spirit is 
to abide in the Church for ever; and Chris- 
tians have, and need it now, though not in 
such wonderful measures,” (he means, though 
not for the purpose of working miracles,) 
“yet as really and effectually to the purposes 
of sanctification, as any had or needed it 
then; wherefore there is no reason the rite 
of communicating it should cease. Besides 
this, the Church did, in every age, continue 
tions to show that the contrary supposition is “a great 
mistake.” And he adds, that “although this imposition 
of hands be not so frequently mentioned in the Greek 
writers, yet it is always to be understood ; as chrism is, 
in the Latin writers, where imposition of hands is men- 
tioned.” Book xii. ch. ili. § 5. 
: E 3 
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this custom of confirming after Baptism, 
which proves they did not imagine it was a 
temporary institution .... We find in Huse- 
bius° that the Asian bishop not only baptized, 
but confirmed the young man which St. John 
delivered to him. 

“ Tertullian, who lived in the second cen- 
tury, plainly affirms, ‘ That they laid on hands 
after Baptism to invite® the Holy Ghost ? and 


’ § Hist. lib. iii. c. 23. Tertullian is the earliest 
author, after the times of the Apostles, who makes clear 
and unequivocal mention of Confirmation. A passage, 
however, has been noted by a friend, and pointed out to 
me, which seems to evidence the existence of this rite 
in the time of Irenzeus, who flourished in the century 
preceding Tertullian : it occurs in the First Book, contr. 
Here. c. 21, § 3, where, among the practices usual 
with the heretics of the day, one of the terms mentioned 
as being used by the neophyte in his initiation is 
éothptypat. As all heretical observances may be pre- 
sumed to be corruptions or imitations of the ceremonies 
of the Church, it is by no means improbable that this 
word éoriprypac applies to some observance copied 
from the rite of Confirmation then existing among the 
orthodox. 

* This passage, which is very explicit, is as fol- 
lows :— 


‘‘Tpsius Baptismi carnalis actus quod in aqua mer- 
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elsewhere, ‘The flesh is sealed that the soul may 
be defended ; the flesh is shadowed by imposition 
of hands, that the soul may be illuminated by the 
Spirit’? 

“About fifty years after, S¢. Cyprian is 
most express: ‘ They * who are baptized in the 


gimur, spiritalis affectus quod delictis liberamur; de- 
hine manus imponitur, per benedictionem advocans et 
invitans Spiritum Sanctum.” De Bapt.c. 7,8. Here 
is the outward visible sign and the inward spiritual 
grace of Baptism. Here also is the rite of laying on of 
hands with benediction, following Baptism, for invoking 
the Holy Ghost. 

7 Comber has omitted the mention of Baptism in this 
place preceding Confirmation. The whole passage is 
as follows: “Caro abluitur, ut anima emaculetur. Caro 
ungitur, ut anima consecretur” (alluding to the ancient 
custom of anointing, which accompanied Baptism as 
well as Confirmation, and which had reference, doubt- 
less, to the scriptural expression, ‘‘ Ye have an unction 
from the Holy One”). ‘Caro signatur, ut anima muniatur. 
Caro mani impositione adumbratur, ut et anima Spiritu 
illuminetur.”— De Resur. Car. ¢. 8. 

§ This passage I have not given exactly according to 
Dean Comber’s translation; the original is as follows :— 

“Qui in Ecclesia baptizantur, per prepositos [al. 
prepositis] Ecclesiz offerantur, ut per nostram ora- 
tionem et mantis impositionem Spiritum Sanctum con- 
sequantur, et signaculo Dominico consummentur.” In 
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Church are presented to the bishops, and obtain 
the gift of the Holy Ghost, by our prayer and 
the imposition of our hands? and more to the 
same purpose. 

“About the same time was that epistle 
writ by Cornelius, Bishop of Rome, wherein 
he saith, ‘that though Novatus were baptized, yet 
being not consummated with the seal of Confir- 
mation, he could not receive the Holy Ghost ; 
[or, rather, he had not received it: totrov & 
un TUXOV, Twec ay Tou ‘Ayiou IIvevparoc ETUXE ae 
Since he has not been confirmed, he has not 
received the Spirit ]. 

* a * * *# * 

“The next authority may be derived from 
the Council of Laodicea, a.p. 365, which saith, 


Ep. ad Jubaj. By which we see, that in St. Cyprian’s 
time, Confirmation was the act of the bishop. That it 
followed Baptism. That it was believed to convey the 
Spirit, and to perfect the Christian; and from which 
Lumper, vol. xi. p. 442, observes, that it was a sacra- 
ment or mystery distinct from Baptism, 

° Euseb. vi. 43, See on this passage, Mosheim de 
Reb. ante Const, sec. iii. § 15. See also note on sect. 


18 of the same, and Lumper, Hist, Pat, vol. iv. Pp. 
351. 


—S——_ 
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‘that the ' baptized must after baptism be anointed 
with the heavenly unction, that they may be par- 
takers of the kingdom of G'od’ 

“And nothing is more full than St Am- 
brose, who lived about twenty years after, 
who puts the young Christian in mind of the 
spiritual seal which he had * received, and tells 
him this spiritual seal was when, ‘after Bap- 
tism*, the Holy Ghost was poured forth at the 
invocation of the priest’? And in another 
place, ‘ By imposition of hands it is believed 
the Spirit may be received, [rather, We be- 


> Can. 48. Gre dei rove gwriLopévove pera 70 Bar- 
rioma xpiccOar xpiocpars érovpaviw, Kat perdxouc elvac 
tij¢ BaatNeiac rov Xprorov.— Harduin. Concil. 

2 “ Repete, quia accepisti signaculum spiritale, spiri- 
tum sapientiz et intellectiis, spiritum consilii atque 
virtutis, spiritum cognitionis atque pietatis, spiritum 
sancti timoris: et serva quod accepisti. Signavit te 
Deus Pater; confirmavit te Christus Dominus ; et dedit 
pignus Spiritis in corde tuo, sicut apostolica lectione 
didicisti,”—Lib. de Initiand. ¢. 7, in fin. 

® “ Sequitur spiritale signaculum quod audistis hodie 
legi, quia post fontem superest ut perfectio fiat, quando 
ad invocationem sacerdotis Spiritus Sanctus infunditur, 
spiritus sapientiz et intellectus, spiritus consilii atque 
virtutis, spiritus cognitionis atque pietatis, spiritus sancti 
timoris.”—De Sacrament. lib. ii. c. 2. 
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lieve that by imposition of hands the Spirit 
is received,| which is wont to be done after 
Baptism, by the bishop, for the confirmation of 
unity in the * Church. ” 

The opinions of the early Christians re- 
specting Confirmation are so well collected 
by Shepherd, in his Elucidation of the Book 
of Common Prayer, that I present the reader 
with the principal part of his collection, 
although, in so doing, I must uriavoidably 
repeat much that has been already laid before 
him: but the passages are worth repeating ; 
and this double witness renders the evidence 
more unexceptionable than if I had confined 
myself to a single authority. And here I 
take occasion to remark, that as the collec- 
tions of passages now produced were made 
originally for the purpose of establishing the 
doctrine of Confirmation in general, and not 
with a view to any particular doctrine which 
that rite involves, it must be considered 


* “ Impositionis manuum.”—Heb. vi. 2. ‘Per quam 
Spiritus Sanctus accipi posse creditur; quod post Bap- 
tismum ad Confirmationem unitatis in Ecclesia a pon- 
tificibus fieri solet.”—Annot. in Epist. ad Hebreos. 
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strongly confirmatory of the truth of that 
which it is my endeavour to establish, that 
almost all the authorities, thus brought for- 
ward, are found to assert that very point in the 


clearest terms. Can we account for that fact — 


upon any other ground than this, vz. that 
the conferring of the Holy Ghost is so truly 
the end and meaning of this venerable rite, 
that the rite itself could not be mentioned 
without some mention also of that wonderful 
gift for which it was instituted, and without 
which, consequently, it becomes a mere out- 
ward form, bereft of its proper significancy 
and power ? 

Having premised this much, I come to lay 
before the reader the opinions of the early 
Christians respecting Confirmation, as col- 
lected by Mr. Shepherd. 

“Tertullian expressly says, that ‘as soon as 
they came up out of the waters of Baptism, they 
were anointed with the consecrated ° unction : 


> « Eoressi de lavacro perungimur benedicta unctione, 
de pristina disciplind, qua ungi in sacerdotium sole- 
bant, &c. [the benedicta unctio here was a part of 
Baptism, not of Confirmation.] Dehine manus im- 
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then they received imposition of hands, and the 
Holy Spirit was invoked and invited by a bene- 
diction. Then, he continues, ‘the most Holy 
Spirit willingly descends upon the cleansed and 
blessed bodies; that is, upon the bodies 
cleansed by Baptism, and blessed by Con- 
firmation. He elsewhere says, that ‘the body 
is signed or sealed (alluding to the consign- 
ation on the forehead), that the soul may be 
fortified and confirmed; the body is over- 
shadowed by the laying on of hands, that the 
soul may be illuminated® by the Holy Ghost. 
Should any one object that Baptism is suffi- 
cient, he replies, that ‘7 is for them that die 
presently after, but not for them that live, and 
fight against their spiritual * enemies; for in 
ponitur, per benedictionem advocans et invitans Spiritum 
Sanctum.” —De Bapt. c. 7, 8. 

* In lib. de Res. Car. c. 8. ‘‘ Ubi cum de Baptismo 
hee tria diserte ponantur, Caro abluitur, Caro ungitur, 
Caro signatur—que omnia baptismo competere agnos- 
cimus, sequitur, Caro mantis impositione adumbratur ; 
ut et anima Spiritu illuminetur : Caro corpore et san- 
guine Christi vescitur, §c. Ubi distincté proponuntur 


hee tria, Baptismus, Confirmatio, et Eucharistia,”— 
Hammond, de Confirm. ch, vi. sect. i. § 17. 


' “ That Baptism is sufficient for those that die presently, 
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Baptism we do not receive the Holy Ghost, but 
being cleansed by the baptismal water, we are 
prepared for the Holy Ghost under the angel or 
bishop of the Church. Describing the excel- 
lence and happiness of the Church of Rome 
in his days, Tertullian says: ‘She believes in 
one God, the Creator of the universe; and in 
Jesus Christ, the Son of God, born of the 
Virgin Mary; and in the resurrection of the 
flesh: she mingles the law and the prophets with 
the evangelic and apostolic writings, and thence 
imbibes faith: she signs with * water in Bap- 
tism ; invests with the Holy Syirit® at Con- 


but not for those that live and fight against their spiritual 
enemies,” is nearly word for word the same asis said by 
J. Taylor, in the third section of his Treatise on Con- 
firmation. This sentence, however, does not appear in 
the 6th chapter of Tertullian de Baptismo, there re- 
ferred to; nor does it appear in Jeremy Taylor’s trea- 
tise as a quotation, but rather seems to be a deduction 
from the words of Tertullian, ‘‘ Non quod in aquis 
Spiritum Sanctum consequamur ; sed in aqua emundati 
sub angelo Spiritui Sancto preeparamur.” 

* De Prescrip. xiv. 36. These words, “in Bap- 
tism,” and ‘at Confirmation,” do not appear in the 
original, having been introduced by the translator. 
They are, however, certainly implied and understood. 

J. Taylor gives the passage thus: ‘She believes in 
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firmation ; feeds with the Eucharist ; and ex- 
horts to martyrdom. 

“Cyprian derives the rite of Confirmation 
from the example of the Apostles: he adds, 
‘Our practice (i.e. at Carthage, of which he 
was bishop,) és, that they who are baptized be 
presented to the rulers of the Church, that by 
‘our prayer and laying on of hands they may 
receive the Holy Ghost, and be consummated 
unth the seal and signature of the Lord’? A 
synod of African bishops, in which Cyprian 
presided, argue upon this as an incontrovert- 
ible point, as a proposition universally granted, 
that ‘every one who is baptized should after- 
wards be anointed, in order to his receiving the 


grace of Christ, and becoming by Confirmation 


the anointed of ‘God? They decree Baptism, 
Confirmation, and the Eucharist, when ad- 
ministered by heretics, to be null and void. 


God, she signs with water, she clothes with the Spirit, 
(viz. in Confirmation,) she feeds with the Eucharist, 
she exhorts to martyrdom; and against this order or 
institution she receives no man.”-— The Rite of Confir- 
mation, sect. 11. 

2uEpist. 738. 

1 Epist. 70. 
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But the same Cyprian enjoins, that where any 
one has been legitimately baptized, he must 
not be rebaptized; what is wanting must be 
supplied by prayer, imposition of hands, and 
invocation of the Holy Spirit’. 


* * * * * * 


“ Kusebius* likewise relates from Corne- 
lius, Bishop of Rome, that Novatian being 
very sick, and believed to be at the point of 
death, received clinic Baptism; that is, while 
he lay upon the couch, he was sprinkled with, 
but not immersed in, water. After his re- 
covery he omitted to receive what the Church 
required, Confirmation from the bishop, and 
as he did not obtain this, Kusebius [Corne- 


? Epist. 73. Ad Jubaj. 

5 Eccles. Hist. lib. vi. c. 48. rovrov ce yoy ruxov 
x.r-A. Hammond’s remark on this passage is as fol- 
lows: rovrov refers to oppaytobijvat, consignation at the 
hand of the bishop; by imposition of whose hands, and 
fatherly benediction, every one is, I suppose, aware that 
the Holy Ghost was expected. 

“‘Consignationem ab Episcopo receptam, a cujus 
manuum impositione, et benedictione paterna, Spiritum 
Sanctum expectatum fuisse, nemini, spero, novum puta- 
bitur.”—De Confirm. ch. iv. sect. i. § 7. 
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lius] asks, ‘How could he receive the Holy 
Ghost ? 

“Pseudo Dionysius‘, the author of Kecle- 
siastical Hierarchy, having described the man- 
ner of baptizing catechumens, the trine im- 
mersion, and the clothing of them with white 
garments, adds: ‘Zhen they are brought to 
the bishop, who signs them with the most divinely 
operating chrism, and gives them the Eucharist? 
The rite of Confirmation he likewise calls 
‘the perfective unction of chrism, and ‘the holy 
consummation of baptismal regeneration, inti- 
mating that till Confirmation was obtained, 
something was imperfect,—the gift of the Holy 
Spirit was wanting. 

“Cyril’s third mystagogic catechism is a 
discourse on chrism or Confirmation, and on 
the spiritual graces then conferred. ‘ You 
were made ° Christians by receiving the antitype 


* Chap. ii. et iv. 

* More properly, *‘ You were made Christs;” i. e. 
anointed : as he says just before, “ Being therefore made 
partakers of Christ, ye are properly called Christs.” 
Méroyo ovy tov Xprorod yevopmevot, Xptorot eikdrwe Ku- 
AgioGe. Kal repi tuwy Edeyev 6 cdc, ph Adacbe rav 
Xevarw@y pov. Xpworot d€ yeydvare, rod ‘Ayiov [[vev- 


a ni 
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of the Holy Ghost, (that is, unction, chrism, 
or Confirmation,) because you are the image of 
Christ. When He was baptized in the Jordan, 
He ascended out of the water, and the Holy 
Spirit descended substantially upon Him, like 
resting upon like. To you, in the same - 
manner, as soon as you came up out of the 
_ waters of the sacred font, chrism or unction was 
given, with the antitype of which (that is, the 
Holy Spirit,) Christ was anointed®. The body 


plarog To ayrirumoy dekdpevor, kal tavTwe eikorvixwe é¢' 
buoy yeyévnracr’ ereccy eixdveg gore Xprorov. KaKeivoc 
peév “lopddyn ovedpevog morap™~ Kat tov gwrwy Tij¢ 
Oedrnrog peracove roic toacty, dvéBawvey Ek ToUTwY. Kal 
IIvevparoc ‘Ayiov ovowédne éxipoirnote avr@ éyivero TO 
Opoig éravaTavopévy Tov Opotov" Kal vpiy dpoiwe dvape- 
Ankdowv dxd rite KoNvpPHOpac TOY Lepwv vapdrwr, é6d8n 
xpicpa 76 dyriruroy ov éxploOn Xpiardc’ rovro Cé Eore 7d 
"Aywov Ivetpa.—Cat. Myst. iii. a. 

® Kal ro pey davopévw pipy ro copa yxplerat, TY 6€ 
‘Ayiw xcat Zworo@ Ivevpare Wuxi aydlerat, Cat. 
Mys. iii. y. Cyril wrote five Catechisms [or Lectures ] 
on the Sacraments [or Mysteries]. The first concerns 
the rites before Baptism; the second is inscribed, [epi 
Bazrisparoc, concerning Baptism; the third is [epi 
xpioparoc, on Confirmation; the fourth is on the Body 
and Blood of Christ; the fifth is on the Communion 


Service. 


YO AUTHORITIES COLLECTED 


is anointed with visible ungquent, but the soul is 
sanctified with the holy and vivifying Spirit? 

« Ambrose reminds the young Christian of 
‘the spiritual seal which he had received: God 
the Father hath sealed thee, Christ hath con- 
Jirmed thee’? This spiritual seal he elsewhere 
calls, ‘the perfection or completion of Baptism, 
which took place ‘when, after the font®, the Holy 
Spirit was poured forth by the invocation of the 
bishop ? and again, ‘ We® believe that by the 
imposition of hands the Holy Spirit is received ; 
this is done after Baptism, by the bishop, for 
Confirmation of unity in the Church? 

“The Council of Eliberis, in Spain, a.p. 
305, required, ‘that all persons baptized: should 
be brought to the bishop, in order that they 
might be perfected by his benediction and impo- 
sition of hands,’ 

“The Council of Laodicea’, in Phrygia, 


7 De Initiand. c. 7. 

® De Sacrament. lib. ili. c. 2. 

® Annot. in Heb. vi. 

‘ That is, baptized in sickness, by the 38th Canon ; 
or baptized by a deacon, by the 77th Canon, Harduin 
places this Council a.p. 313. 

ap, $872: Can. 48. 
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decreed, that ‘they who are baptized must, after 
Baptism, be anointed with the heavenly unction, 
in order that they may be partakers of the 
kingdom of * God’ 

“The first Council of Arles, a.p. 314, at 
which the Bishops of York and London, with 
other British divines, were present, decreed 
that Arians, baptized in the name of the 
Father, Son, and Holy Ghost, should not be 
rebaptized; but that only ‘hands were to be 
laid upon them (that is, Confirmation ad- 
ministered), that they might receive the Holy 
Ghost.” 


It has been thus shown, I hope satisfac- 
torily, that the holy rite of Confirmation 
was esteemed in the early‘ post-apostolic 


* «The Council of Orleans,” says J. Taylor, “affirms 
expressly, that he who is baptized cannot be a Christian, 
(meaning, according to the usual style of the Church, a 
full and perfect Christian, ) ‘nisi Confirmatione episcopali 
fuerit chrismatus,’ unless he have the unction of episcopal 
Confirmation.” — Treatise on Confirm. sect. iil. in fin. 

* Quotations from early fathers and councils on the 
subject of Confirmation are produced also by Sparrow, 
in his Rationale of the Common Prayer; by Ham- 
mond, and by Bishop Hall, in their treatises on Con- 
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Church, what it undoubtedly was in apostolic 
times, the means of conveying to Christian 
persons the gift of the Holy Ghost; so that 
I may adopt the words of Jeremy Taylor, and 
say, “So many fathers testifying the prac- 
tice of the Church, and teaching this doctrine, 
and so many more fathers as were assembled 
in °six councils, all giving witness to this 
holy rite, and that in pursuance also of Scrip- 
ture, are too great a cloud of witnesses to be 
despised by any man that calls himself a 
Christian.” 


Baptism, indeed, entitles us to this pecu- 


firmation; by Bingham, book iii. sect. xii. § 6; by 
Jeremy Taylor, in his Episcopacy Asserted, ch. viii. ; 
and in his Discourse on Confirmation, sect. ili., where 
he says, “I shall add no more, lest I overset the 
Article, and make it suspicious by too laborious a de- 
fence.” By the article, he means the matter which he 
is proving; namely, that the holy rite of imposition of 
hands for the giving the Holy Spirit, or Confirmation, 
was actually continued and practised by all the succeed- 
ing ages of the purest and primitive Church. 

* The Canon of the Council of Laodicea was put into 
the code of the Catholic Church; this, together with the 
Council of Orleans, and the 17th Can. of the second 
Council of Arles, which repeated the Canon of the 1st 
Council, make up the number of six. 
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liar gift, the promise of the Father; nay more, 
in the ordinary way, without Baptism its re- 
ception is not possible: notwithstanding, it is 
equally true, that Baptism does not itself con- 
vey this gift; but in that holy rite the Spirit 
prepares us for the Spirit—the Spirit in Bap- 
tism, for the Spirit in Confirmation: for the 
heir is not seized of his estate while he is a 
child, although his birth may have given hima 
clear and proper title to the enjoyment of it; 
but when he is of age he must go through cus- 
tomary formalities, and so enter legally upon 
his own. Christ’s kingdom has its laws and 
formalities; and they, to whom the adminis- 
tration of those laws has been entrusted, must 
teach the people committed to their charge, 
what those several institutions be by virtue 
of which they may become possessed of their 
privileges. They must give to every man 
his portion “in due season ;” always reminding 
them, however, that this ministration of the 
Spirit, now by the Church administered, if it 
be devoutly received and carefully husbanded, 
will be increased to them at the day of final 
account in infinite proportions, when the 
Great King, with his own hand, will bestow 
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upon them the full ®° measure of their inherit- 
ance, and they shall thus experience, to their 
everlasting content and joy, the fulfilment of 


° “In whom also after that ye believed, ye were 
sealed with that Holy Spirit of promise, which is the 
earnest of our inheritance, until the redemption of the 
purchased possession.” Eph. i. 13,14. ‘Signum ha- 
bentes redemptionis atque hzreditatis future, Spiritum 
Sanctum datum post Baptismum. Possessing, as the seal 
and pledge of your redemption and future inheritance, 
the Holy Ghost, which was bestowed upon you after 
Baptism.” St. Amb. in loco. oidy twa o¢paytéa riv 
rou Ivevparog éxopicacbe Owpeay. éexayyediay Ce abrijy 
Kael we rov-Kupiov érayyedopévov répey ry yapry 
tov Tvevparoc. ‘* Ye have been put in possession of the 
gift of the Spirit as a pledge or seal. He terms it a 
promise, because the Lord promised that He would erie 
the grace of the Spirit.” Theod. in loco. 

In the first chapter of the first Epistle to the Co- 
rinthians, St. Paul makes a plain reference to Confirma- 
tion, and teaches the Corinthians that the gifts then 
bestowed were in order to their preparation for the 
second advent, and that they might be presented blame- 
less at his coming, for which they had need of a con- 
tinual Confirmation to the end of life; or, as our Con- 
firmation Service expresses it, ‘‘ daily to be increased 
in the Holy Spirit more and more, till they should come 
to his everlasting kingdom.” ‘To this effect Theodoret 
expounds the fourth and four following verses. The 
exposition is too long for quotation, but I subjoin a 
paraphrase of the passage, based upon his interpretation 
of it. “I give thanks to my God on your behalf at all 


— 
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that word, “He that hath, to him shall be 
given.” . 

And here I might conclude; for I con- 
sider it unnecessary to show at greater length 
than has been already done incidentally in 
the course of the present treatise’, that the 
view of Confirmation here presented, is in 
accordance with the idea of that holy rite as 
contained in our Book of Common Prayer; 
the Confirmation Service, like all the other 
services of our branch of the Church Catholic, 
being founded on Scripture and the use of 
the purest ages. It may, however, be proper 
to observe, that in some of the divines of our 
Church, who have written since the Reform- 
ation, there does not appear any allusion to 
the view here presented, still less that de- 


times, for the gifts of the Holy Ghost bestowed upon 
you through Jesus Christ: for ye have been enriched 
by Him in all gifts of the Spirit, namely, in all dis- 
course and in all knowledge, according to the Confirma- 
tion which the Holy Ghost gave to the preaching of the 
Gospel among you, confirming the word by signs fol- 
lowing; so that ye are deficient in no spiritual gifts ; 
which have been bestowed upon you, that ye may wait 
for the coming of the Lord, who shall confirm you unto 
the end.” 
7 See pages 7 and 8, and notes upon the same. 
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cided statement of it which its importance 
seems to demand, and which, if it be true, 
might naturally have been expected. There 
are however many, and those of no inferior 
authority, who have favoured it, as suffi- 
ciently ® appears by what has been already 
advanced in the former part of this treatise: 
and this being the case, nothing more need 
be said in this place for the purpose of show- 
ing that what has been here propounded is, 
in the main outlines, approved by many 
among those to whose teaching every dutiful 
child of the English Church is accustomed to 
listen with deference and respect. 

I will only add upon this head, that I am 
not aware that there are any of our most 
approved divines since the Reformation who 
have, after a formal discussion of the view 
here presented, discarded it; and that where 
any thing has fallen from them which seems 
in any measure to militate against it, this 
has been casually, as it were, and by im- 
plication, not of set purpose and design. 

But however this may be, if (as I believe, 


* See also Appendix. 
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and have endeavoured to prove) it appears 
from Scripture, supported by the voice of . 
primitive antiquity, that Confirmation is the 
ordinary and appointed means for collating 
the Holy Ghost the Comforter; and if, in 
addition, our ritual supports this view of the 
case, nothing further can be needed to esta- 
blish its truth and its necessity. And al- 
though much more might be said, and that 
profitably, upon the extreme importance of 
Confirmation, thus viewed, I pass it by, as 
supposing it sufficiently obvious to every re- 
flecting mind. One thing, in conclusion, I 
would observe, that if Confirmation is not 
valued. by the mass of baptized persons as it 
ought to be, if so many neglect it altogether, 
if some are with difficulty persuaded to avail 
themselves of it, and if, of those who come 
to be confirmed, some unhappily approach 
with indifference and without godly fear; all 
this may naturally be accounted for by the 
fact, if fact it be, that the truth of this holy 
rite has been lost sight of, and is seldom 
adequately brought home to the hearts and 
understandings of our people. 
F 
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This reflection I desire humbly but ear- 
nestly to impress upon any who may read these 
pages; and believing, as I do, that the prac- 
tice of lowering this holy ordinance, with the 
view of making it level to the comprehension, 
and so, as it is hoped, more edifying, has in 
reality tended to produce the very opposite 
result, [ commend what has been advanced to 
a candid and serious consideration, with the 
prayer that Confirmation being restored to 
its proper estimation among the generality, 
and invested in its true character, which is 
really divine, our Church may be edified in- 
deed, as were “the Churches’ of Judeea, and 
Galilee, and Samaria, walking in the fear of 
the Lord, and in the comfort of THE Hoty 
GuostT.” 


® Acts ix. 31. 
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APPENDIX, 


CONSISTING OF QUOTATIONS FROM DIVINES 
OF THE CHURCH OF ENGLAND, WHO HAVE 
ASSERTED CONFIRMATION TO BE AN APOS- 
TOLIC ORDINANCE IN THE TRUE SENSE OF 
THE WORDS. 


From Bishop Nicholson's Exposition of the 
Catechism, p. 3, 4. Oxford, 1842. 


Tue child, being grown up, before God, 
the bishop, and the congregation, with his 
own mouth takes upon him that same obliga- 
tion which at his Baptism his sureties had 
undertaken for him; so that he frees them, 
and binds himself, renewing the old bond to 
confirm the conditions in believing, doing, 
and forsaking what is to be believed, done, 
or forsaken. Which double vow, made first 
by others solemnly for him, then, again, 
as solemnly renewed by him, sadly thought 
F2 
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on, in all reason will have a powerful impres- 
sion on the heart for the present, and an 
effectual influence on his whole life for the 
future. Which work, because it is difficult 
and beyond the power of man, therefore the 
bishop was to impose his hands upon him, to 
bless him, to pray for him, that God would 
strengthen him, and daily increase in him his 
manifold gifts of grace; that He would be- 
stow upon him the spirit of wisdom and 
understanding, the spirit of counsel and 
ghostly strength, the spirit of knowledge and 
true godliness, and fill him with the spirit of 
his holy fear; with much more to the same 
purpose, as is to be seen in those pious prayers 
appointed to be used at Confirmation. Which 
the Church held fit then to be administered 
when temptations, in respect of the child’s 
proclivity to vice, might most strongly assault 
him. And that which moved the Church of 
England to retain this, was because the first 
reformers in it found that this rite was agree- 
able to the usage of the Church in times past. 
Which is very true. There be that make it 
an apostolical institution, having an eye to the 
sixth chapter of the Epistle to the Hebrews, 
ver. 2,.... sure I am that the ancient fathers 
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and councils are full and evident witnesses 
for it. 


From Bishop Hall, in his Treatise entitled 


xEtoobecia, sect. 5. 


Who can but wonder at this strange par- 
tiality! that men who profess so awful an 
observance, and so strict and punctual imi- 
tation of all the apostolical ordinations and 
actions, should willingly abandon and care- 
lessly slight one of their prime and most 
apparent institutions? Fain would I know 
what can they say to this irrefragable text 
(Heb. vi. 2). Was there not such a thing in 
apostolic times as the imposition of hands? 
Was not the doctrine and practice of it held 
so useful, as that it was singled out for one 
of the principles of Christian religion? Is 
there not as much occasion and need of the 
use of it as ever? Was this only a tempo- 
rary institution, soon after to be abrogated 
What need was there, then, to trouble the 
heads and to clog the catechism of Christian 
novices with a vanishing, and now already 
gasping, ceremony? &c. See also the next 
section, and so again at the end of sect. 7. 

F 3 
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Casting aside, therefore, all those fopperies 
wherewith time and weak superstition have 
clogged this holy ordinance, let us look upon 
it in that native (and thereupon most comely) 
simplicity wherein it passed from the hands 
of the blessed Apostles; and in that plain 
and holy dress wherein they, by the guidance 
of the good Spirit of God wherewith they 
were inspired, left it to the entertainment of 
the.ensuing world. 


South, Sermon on Prov. xxii. 6, vol. iii. p. 403. 
Oxford, 1823. 


The Church of Rome makes Confirmation 
a sacrament, and though the Church of Eng- 
land does not affirm it to be such, yet it owns 
it of divine and apostolical institution. 


A Discourse of Confirmation, Jeremy Taylor, 
(heading to the third section.) 


The holy rite of imposition of hands for 
the giving the Holy Spirit, or Confirmation, 
was actually continued and practised. by all 
the succeeding ages of the purest and primi- 
tive Church. 
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Hooker, in the Fifth Book of the Ecclesiastical 
Polity, sect. 66, carries the origin of Con- 
firmation higher than the Apostles, even 
to Christ Himself. 


After the ascension of our Lord and Sa- 
viour Jesus Christ, that which He had begun 
continued in the daily practice of the Apos- 
tles, whose prayer and imposition of hands 
were a mean whereby thousands became 
partakers of the wonderful gifts of God. 

* 


* # * # % 

Now whereas the successors of the Apos- 
tles had but only for a time such power as, 
by prayer and imposition of hands, to bestow 
the Holy Ghost, [that is, for miraculous pur- 
poses,] the reason wherefore Confirmation 
nevertheless, by prayer and imposition of 
hands hath hitherto always continued, is for 
other very special benefits which the Church 
thereby enjoyeth. The fathers everywhere 
impute unto it that gift or grace of the Holy 
Ghost, not which maketh us first Christian 
men, but when we are made such assisteth 
us in all virtue, armeth us against temptation 
andr sin. 4:3 The fathers, therefore, being 
thus persuaded, held Confirmation as an or- 
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dinance apostolic, always profitable in God’s 
Church, although not always accompanied 
with equal largeness of those external effects 
which gave it countenance at first. 


Jones of Nayland, Essay on Confirmation, 
sect. v. vol. ii. p. 3883—385. 


The circumstances of the Church being 
now so different from what they were for- 
~ merly, it will be a matter of some difficulty 
to explain the benefit of Confirmation. In 
the apostolic age the benefit, among many 
who received it, was immediate and con- 
spicuous; because other ends were to be 
served besides the progress of private persons 
in the Christian life. While the Church was 
surrounded with heathen unbelievers, extra- 
ordinary powers were required for their con- 
version ; with which view the gifts of miracles 
and of speaking with tongues were commu- 
nicated by the laying on of hands..... But 
when the Gospel was spread abroad in the 
world, and children were everywhere trained 
up under Christian parents, the extraordinary 
powers became unnecessary, and were conse- 
quently withdrawn. ... It is not to be won- 
dered at that the extraordinary powers which 
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attended Confirmation were discontinued after 
the establishment of Christianity, and nothing 
retained but those internal powers which 
were always requisite for the salvation of 
individuals, and were therefore conferred at 
the same time with the others. The grace 
of God to dispel the darkness of the under- 
standing, and restrain the frowardness of pas- 
sion, was as necessary to those who were 
confirmed by St. Peter, St. John, or St. Paul, 
as to those who are confirmed in this latter 
age of the Church; and therefore it is equally 
communicated at all times. What though 
the greatness of the apostolical character may 
be now sunk in the eyes of those who know 
not how to distinguish between times and 
seasons, yet God, who promised ‘to be with 
his Apostles to the end of the world, will 
not be wanting to his promise, nor leave his 
Church without such helps as are necessary 
toward the perfecting and saving of its mem- 
bers. Wherefore we may safely depend upon 
it, that the benefit of Confirmation to the 
faithful receiver is as real as that of Baptism, 
though it is not subject, in either case, to 
immediate observation. 
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A Short Discourse upon the Doctrine of our 
Baptismal Covenant, by Thomas Bray, D.D., 
Lect. i. p. 6—8. 


Confirmation consists of two parts. First, 
in a person’s solemnly renewing of his bap- 
tismal vow and covenant with God;... and 
secondly, in the laying on of the hands of the 
bishop, accompanied with his blessing and 
prayers. And a rite this is both greatly 
necessary, and of singular benefit in the 
Church of Christ. 

And, first, it is highly necessary that every 
baptized person, when he comes to years of 
understanding, should solemnly declare his 
acceptance of all the mercies of God on 
those conditions his sureties have engaged 
in his name, or else he may be reasonably 
deemed to have renounced that covenant of 
grace... . And Confirmation is also highly 
necessary, as it consists in the Episcopal 
benediction and laying on of hands; this 
rite of laying on of hands being reckoned, 
Heb. vi. 1, 2, among the principles of the 
doctrine of Christ. 

Secondly; and Confirmation is also an 
ordinance of singular benefit to men’s souls: 
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whether, first, as the solemn profession there- 
in made to be true to our baptismal covenant, 
imprints upon our hearts serious thoughts 
and religious purposes and resolutions; or, 
secondly, as the episcopal benediction, prayers, 
and laying on of hands, have spiritual bless- 
ings attending them. For that much benefit 
may be expected from the devout prayers and 
paternal benediction of a father of the Church, 
who is commissioned to pray to God in the 
behalf of others, and to bless the people in 
his name, is what we are assured, James v. 14. 
Nor have we reason to doubt but that God 
will have particular regard to his own insti- 
tution, and will bless those means of con- 
veying his grace which He Himself has 
appointed. 


. THE END. 
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